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PREFACE. 


HE unequal Manner, in which 
2700"; the late Controverſy betwixt the 
Pers and CHRISTIANS 45 
ERR been manag d, is juſtly eſteem d 
one great Cauſe of the Growth. of Infide- 
lity. The Objettions of the Deiſts, having 
been generally anſwerd, by Shifts and Eva- 
ſion, rather than real Argument, notwith- 
Standing . ſame of the ableſt have been em- 
ployd, has made too many think the Chri- 
ſtian "Cauſe, incapable of being rationally 
defended, When the: ſame Objetions, have 
been anſwer d by à conſiderable Number of 
Authors, they haue generally gone upon con- 
tradiffory Hypotheſes ; and the Objettor has 
had little more to do, in his own Defence, 
than to quote his Adverſaries one 477 

another, as was the Caſe of the Author of 

The Grounds and Reaſons, Sc. Some of the 
Writers againſt the Deiſts, have indeed aſ- 
ſerted, That all the Objections of their Ad- 
verſaries, were founded on the Errors and 
Miſtakes of Modern Syſtems, bat without 
ſpecifying what thoſe Errors were. T 
ave ſhould have thought, if this were ihe 
( A 2 ) Caſe „ 
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Caſe, the beſt Way of defending g 


y of defending Chriſtianity 
uff have bern 3 #dety ſuch 
Hp. hut forte they dd not di this” mr 
ſo much as inform us what thoſe Miſtakes 
were, I could fee no better Way, than to 
apply to the New Teſtament for Infurma- 
tion; in of der to ſee if I could there diſ- 
cover, what the Religion of JES us CARISI 
originally wat, which they all aſſert, cannit 
be objetted againſt. There 1 found, That ot 
bleſſed ons came not to 2 a 
ME ee . Non, to be — with in 
Juch occaſional Writings of his immediate 
Followers, as ſhonld happen to be tranſmitted 
ro Poſterity 3 but to etabliſh Peace and Righ- 
2 Honeſty and Good Narure among 


I brkewwiſe diſcover d, That one capital Error 
of the Modern Syſtems of Chriſtianity was, 
Contending for a Uſe of the New Teſtament, 
never deſign d by the Writers, And as this 
very Error, is what furniſbes the Deiſts with 
their ſirongeft Objettions againſt our Holy Re- 
ligion, I preſum'd, that the communicating this 
to the World, muſt be the greateſt Service 1 
could do to the Chriſtian Cauſe, Eſpecially, 
ſonce this very Error has been the Ground and 
Occaſion of all the Diviſions, Diſputes and 
Ammoſities, that have happen d in the Cl» 
ſtian Church in all Ages, and muſt, in the 
Nature of Things, render our Diſputes . 
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The great Reformer Luther, ſaid, He was 
ſo far from being ſurpriz d at the Diſputes 
amongſt Chriſtians, that if he were to hear 
of a Place, where there were no Religious 
Diſputes, he ſhould be certain, that the Goſ- 
pel had never_ been preach'd there, 2 


be was undoubtedly rig — if by 

the ee, 4 ga 25 I ll AS 
caching Chriſtianity, as I on 2 
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7 — can t doubt of 
the Truth of Self evident Propuſttions, f 
they underſiund the Terms ; but Prejudice 
totally blinds the Mind, and renders it in- 
capable of attending to the Evidence of Truth; 
and very often, fills the Mind wit Horror 
and Aver ſpon, 5 thus prevents all Poſ- 
ſility of Conweetion. This is more eſpeci- 
ally the Caſe, in Matters ef Religion; 4 
remarkable Inſt ance of which, we of 
corded in Sacred Hiſtory. T he great Apo- 
ſite St. Paul had Herta, That they were 
no Gods, which were made with Hands; 
which was a Propoſition that wanted no 
Froof. But as it appear d to his Audt- 
ence, to contradict all the vulgar Aue 
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Acts ix. 26. 


wi 
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of that Part of the World, the only Ef. 
felt it had on them was, to pnt them in- 
to the utmoſt Confuſion. They thought it 
an impious, Atheiſtical Affertion, and con- 
cluded, that the Apoſtle was an Enemy to 
all Religion; only becauſe his Afſertion con- 
tradiffed a vulgar Opinion. And this is 
very often the Caſe, for vulgar Errors, to 
be made the Rule and Standard to judge 
of Truth. It is therefore mot r 
that my preſent Undertaking, may be cen- 
ſured, as denying the Authority of the Scrip- 
tures, notwithſtanding I allow every Book of 
the New Teſtament, the ſame degree of Autho- 
rity, their ſeveral Authors have aſſum d. The 
Evangeliſts pretend to no greater Authori- 
ty, than that of faithful Recorders of what 
they beard and ſaw, or had learn d from 
others, wha were Eye and Ear "I 
Aud, as it was their Writings alone, which 
firſt convinc d me of the Truth of what 1 
have aſſerted, I have quoted their Aut bo- 
rity in Evidence of it. And, notwithſtand- 
ing they have not given us our LORD“! 
Diſcourſes, exattly as they came from his 
Mouth, as appears from their varying one 
from another; either through defelt of Me- 
mory,. or by being miſted by their Prejudi- 
ces in favour of the Jewiſh Religion, in 
which they were educated, and to which 
they were, at the Time of writing, to 
ſtrongly attached ; yet we have ſtill enough 

remains 
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remaining, to inform us, what that Reli- 
gin was, which our LORD came 10 eſta- 
bliſh in the World. 

This, 1 think, is more truly eſtabliſhing the 
Authority of the New Teſtament Writers, 
than by ſetting them up as an Authority 
ſuperior to what the Authors themſelves have 
um d. Which is, in reality, to ſet aſide 
their Authority, as much as they, who deny 
their Credibility and Faithfulneſs. To the 
candid Reader therefore J make my appeal, 
whether I have not done my Endeavour to 
eſtabliſh the Chriſtian Religion, an a Foun- 
dation which cannot be objefted againſt, by 
any rational, unprejudicd Man? And if 
what I have done, may convince ſome of 
our Adverſaries, of the Unreaſonableneſs of 
their Disbelief,, or put an End to the Diſ- 
putes amongſt Chriſtians, I ſhall think my 
Time vvell beflowed. If otherwiſe, I have 
this Satisfaction, that I can do no Hurt, 
fmce I ſhall but leave Men in Doubt and 
Diſpute as I found them. 

As to the little Piece which is added . 
at the End, I wrote it ſome Tears ago, Wl 
and was deſired by thoſe wha had ſeen it, G 
to print it. = 


J. P. 


- —ͤ—ñↄ—ũ— d 2 . Äù . 


[1 


ERRATUM, | ( 


AGE 26, inſert in the Notes Adds. i. 25, referring 
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OF 3 HE 


Old and New Teſtament 
CONSIDER'D, &c. 


IS not fo ſtrange, that there 
ſhould be Points diſputed from 
Age to Age, without any more 

Probability of their being de- 

FEES cided, than when theſe Diſputes 
a= firſt commenc'd ; as it is, that 

che Generality of Mankind 


ä fmould be as poſitive and dog- 
matical, on that Side of the ſeveral « Queſtions they 
chance to hold, as if it were the uncontroverted Opinion. 
of all Mankind, Thus the common People in every 
Religious Sect, let the Number of their Sect be ever 
ſo ſmall, are as certain that they are in the right, as 
they could be, if the whole World were of the fame 
Opinion with themſelves, It muſt be owned indeed, 
that Truth is often on the Side of the Few; but 
in Points which affect the eternal Happineſs cf 
Mankind, as is generally e to be the Caſe in 
Religious Opinions, Men muſt have very unworthy 
Notions of the Deity, to think that He has made the 
Happineſs of his * depend on M _ 
| hic 


8 


which not a ten thouſandth Part of Mankind can know T 
any thing about; yet this is evidently the Caſe both 0 


in the leſs, as well as larger Sects. Every Few, * 
Chriſtian and Mahometan, is as free from doubting of th 
the Truth or Divinity of his Religion, as he could 7% 
be, if all the World were Jews, Chriſtians, or Ma- 
hometans. And the Caſe is the fame with ev * 
Party into which each of theſe Religions are divided, hy 
notwithſtanding the ſeveral Members of each Se& Ex 
are vaſtly divided amongſt themſelves, The Fews, mi 
it muſt be owned, have a more plauſible Prejudice 28 
in favour of their Religion, than either of the other; ag 
for both Chriſtians and Mahometans acknowledge the if 
Divine Original of Judaiſin, tho? they are their moſt P; 
inveterate Enemies, hating both them and their Re- the 
ligion, and ſetting up their own in Oppoſition to it, an 
And this, notwithſtanding the ſacred Writings of as, 
the Jews, from whoſe Authority alone they believe er 
the Divinity of Judaiſin, do as fully aſſert the Per- ſel 
petuity of their Religion, as they do the Divinity * 
of it. The Jeu likewiſe look on it as a very de 
great Abſurdity to think the Divine Will can change, thi 
ſince the Deity is by all acknowledged to be an un- ha 
changeable Being. If the Will of the Deity, ſay in 
they, be the Reſult of the Divine Perfections, theſe tw 
being immutable, the Will of Gop muſt be invari- an 
able; ſo that what was once his Will, muſt be ſo of 
-at all Times, and in all Places. The Mahometans 
own the Divinity of Chriſtianity, as well as of Ju- In 
daiſm;, but think they have as good Authority to 
for 8 Chriſtianity, as the Chriſtians have for 8 
. oppoling Judaiſm, The Arguments of each, it th 
muſt be own'd, are founded on the ſame Principles; * 
namely, That the Deity can alter his Laws, and iny 
| make entire Revolutions in Religion, So that the fat 
Force of the Argument on the Side of Chriſtianity, 1 
Les in this; That Manonzr was an . ra 
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This the Mahometans as ſtrongly deny; and there- 
fore think they have as much Reaſon to oppoſe and 
condemn the Religion of: Chriſtians, tho® they own 
the Divinity of it, as the Chriſtians have to reject 
Fudaiſm, n | 

Every Profeſſion preſume themſelves as certainly 
in the right, as if Infallibility were entail'd upon 
them alone: And all others are deluded and deceiv'd. 
Every Party into which Chriſtians are divided, are as 
much perſuaded of the Truth of their own Opinions, 
as they could be, if all Chriſtendom were unanimouſly 
agreed in the ſame Set of Opinions. Each Sect, if 
if their own Account may be taken, hold the true 
Primitive Chriſtianity, both in Doctrine and Practice, 
tho? each differs from all the reſt in ſomething or other; 
and theſe not trivial indifferent Matters, but ſuch 
as, in their Opinion, will juſtify a Separation. And 
every Age produces new Sects, who claim to them- 
ſelves the Title of Primitive Chriſtians, and their 
Leaders confidently aſſert, That all other Sects have 
deſerted the original Religion of CnRISrH, which 
they therefore come to revive in the World, after it 
had been almoſt buried in Oblivion. The invent- 
ing an odd, abſurd, or whimſical Senſe to a Text or. 
two, is Authority ſufficient ' to ſet up a new Sect, 
and to entitle the Leaders to the venerable Name 
of the Reſtorers of Primitive Chriſtuanity, 

But, every one who is acquainted with this 
Inquiry muſt know, that it is not ſuch an eaſy Taſk 
to determine what Chriſtianity originally was, or how 
and where we can come to the Knowledge of it, on 
the Foot it is now vulgarly receiv'd, that is, as 
founded on the Authority of ancient Books, it be- 
ing almoſt impoſſible to come to any certain; or even 
fatisfaftory Determination of the ſeveral Queſtions 
relating to ancient Books; as, their Number, Inſpi- 
ration, Antiquity, various Readings of different 
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D 
Copies, Interpretation, Sc. this is evident from the 
Nature of Things, as well as from Fact and Expe- 
rience, The Chriſtian Church has always been, and 
{till is, a ſufficient Proof of the Truth of this Obſerva- 
tion ; for, notwithſtanding all the Diſputes that have 
been about theſe, and divers other Points, Chriſtians 
are as much divided as ever; ſome holding more, 
ſome fewer Books ; ſome following one Copy or Ma- 
nuſcript, ſome another; each Party having Cham- 
pions ſufficient, ready to defend their Scheme againſt 
all Oppoſers. 5 5 
T + Queſtions that have been diſputed on this 
Subject are ſo many, and have been carried to ſuch 
vaſt Lengths, (many of them having had more 
Volumes wrote Pro and Con, than a Man could well 
read over in his whole Life) that it would be almoſt 
an endleſs Taſk to give a Detail of them, and of the 
ſeveral Arguments on each Side of every Queſtion z 
but a Specimen of ſome of the principal Queſtions 
which yet remain undetermin'd, can't be thought al- 
together unnec at this Time, when Enthufaſts 
on the one hand, charge the Clergy of being ignorant 
of Chriſtianity, becauſe they have got clear of ſome 
Abſurdities theſe Eutbuſiaſts have wreſted from the 
Scriptures z and the Deiſts on the other hand, charge 


Chriſtianity with all the Abſurdities that can be ex- 


tracted from the Bible; both proceeding on this vul- 


gar Miſtake, That Chriſtianity is founded ſolely on 


the Authority of a Book, independant of the common 
Senſe of Mankind, as if the ſacred Writers had aſ- 
ſum'd a Power of making Truth. The Deiſts are 
more inexcuſable than the other, becauſe they know 


that Truth and Falſhood ariſe from the Nature and 
Relations of Things, and can't be founded on Autho- 


rity ; and they likewiſe know, that the Chriſtian 
_ Clergy do not, like the Mabometan, reſt the Founda- 
tion of their Religion ſolely on a Book, It muſt 
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191 
owned indeed, that the Vulgar have little better 
Conceptions of the Matter; but this is not the Caſe 
with the Learned, tho? it is an Error, out of which 
the Clergy ſeem not very willing, directly to extricate 
the Vulgar. Thoſe few who have done any thing 
towards it, have endeavour'd to lead them out of it 

Degrees, and, as it were inſenſibly, without 
ly profeſling their Deſign ; either fearing that if. they 
were made ſenſible of ſo fundamental an Error, and 
which has been of ſo long Preſcription, they might 
be tempted to doubt of the whole of Religion; or 
elſe fearing, that thoſe of their own Body, who think 
it neceſſary to keep the Vulgar ignorant, would ex- 
claim againſt hem, as Enemies to ReveaPd Religion. 
Some late Writers in Favour of Deiſin, having gone 
upon ſpecious Pretences, either to- evade the Laws, 
or the Odium of having directly attack'd Chrifli- 
anity, have done the Chriſtian Cauſe more Honour, 
as well as more real Service, than they deſign'd: 
And were it not for ſome Things which ſeem to 
have drop*d unwarily from their Pens, one ſhould 
be at a Loſs to know, whether they were Deiſts in 
jeſt, or Chriſtians in earneſt, They certainly are 
no real Enemies to Chriſtianity, who endeavour to 
prove ; that there is nothing in it but what is morally 
Good and Excellent, that it is perfectly agreeable to 
the Common Senſe of Mankind, and every Way wor- 
thy of having God for its Author. Whatever ſuch 
Men may deſign, if they thus preach Curisr, 
every one who has the Cauſe of Chriſtianity at Heart, 
and underſtands its real Intereſt, muſt and will rejoice, 
To theſe Men therefore I have nothing more to 
lay, but that I wiſh them to go on in earneſt, and 
give the World a genuine Scheme of Primitive Chri- 
ſtianity, free from the Errors and Miſtakes of modern 
Syſtems, which then, would ſtand the Teſt both of 
Reaſon, and Redicule. 


But 


[6] 
But there have been other Writers, whoſe Works 
have done manifeſt Diſſervice to Chriſtianity, by firſt 
ſuppoſing it to be abſolutely founded on the Old and 
New Teſtament, and then, endeavouring to prove 
from thence, that it is falſe and abſurd, and has no 
rational Foundation at all, The firſt Piece that ap- 
pear*d of this Kind was, The Grounds and Reaſons of 
the Chriſtian Religion confider'd, by an Anon 
Author. He endeavour'd to prove, That the Paſ. 
ages in the Old Teſtament, uſually looked on as Pro- 
phefes concerning CuRISr, were not fulfill'd in their 
literal Senſe, but that they were always quoted as 
fulfill'd, in a myſtical, allegorical Senſe, From whence 
it was infet'd, That he look*d upon them not to be 
fo fulfill'd, as to be any rational Proof of the Truth 
of Chriſtianity; becauſe it was ſuppos'd, that he 
thought an Allegorical Interpretation of a Book was 
whimſical and precarious, and that by ſuch a Liberty 
of Interpretation, the Prophe/ies might be made to 
agrec with any other Events, as well as with thoſe to 
which they had been uſually applied. But this was 
only preſum*d to be the Opinion of that Author, he 
himſelf never declaring it to be his Opinion in any 
of his Works, But fuppoſe this were the Opinion of 
that Author, Is his Judgment to be made à Standard 
for other Men ? Many have been well fatisfied with 
this kind of Proof, as appears from hence, That 
there have been many converted to the Chriſtian 
Faith, from the Religions they were Educated in, 
by the Force of Allegorical Reaſonings alone. This 
Author's Argument therefore, is of Force only to 
thoſe, who believe Chriſtianity to be founded on 
Fudaiſm, and think that CHRIST ' Miſſion can't be 
proved to be Divine, but by his having fulfill'd the 
Prophefies of the Jewiſh Prophets in their obvious, 
literal, and primary Senſe, | | 
| Another 
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Another Writer in a Dialogue-Piece, — 
n Indian diſputing with a Chriſtian ; who goes yer 
farther, arguing openly and without Diſguiſe againſt 
the Chriſtian Religion, The greateſt Part of his Book 
is taken up in ſhewing that the Prophſies cited in the 
New Teſtament, out of the Old, and ſaid to be fulfill'd, 
cannot be applicd in any Senſe to Caurisr, or the 
Times of the Goſpel, and that the New Teſtament 
Writers entirely miſtook and miſapplied all the Paſ- 
fages they quoted from the Prophets. And ſince this 
Work is a more direct and profeſs'd Attack on Chri- 


ſtianity, than has at all appeared, and having not yet 


been anſwer'd, and being therefore boaſted of by 
the Deiſts, as an unanſwerable Piece; I ſhall endeavour 
to ſhew the Weakneſs of his principal Argument, 
which will not be very difficult to do, if I can firſt 
make it appear, that * Hypotheſis he goes upon is 
falſe, and that how much ſoever his Argument may 
make againſt modern Syſtems, it is of no Force againſt 
the Original Religion of Jzsus CHRIST. This I am 
the more willing to attempt, becauſe moſt of the 
Arguments of the Deiſts, are built on the ſame miſ- 
taken Hypotheſis, and will therefore be eaſily an- 
ſwer'd, when we have once ſettled what Chriſtianiiy 
is, and on what it is founded. 

The Accounts we have handed down to us in the 
New Teſtament, of the Words and Conduct of our 
Bleſſed Loxp, are the only Guide we have to di- 
rect us to a true Knowledge of what that Religion 
was, He came to — — And if from this 
Account I can "6 chat it was not the Deſign of 
our Lon p, that his Religion ſhould be propogated 
by a written Revelation, but that He came to en- 
force a Law, written in the Hearts of all Mankind 
by Gop himſelf : I ſhall then be able to prove, that 
no Miſtakes in Books, nor any Objections to them, 
can at all affect his Religion. In order to which, I 

| | Propoſe, 
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e, Nrſt, To conſider ſome of the principal 
. neceſſary to be decided, before we can 
know what Chriſtianity is, or where * to find it, 
if it be founded on the Authority of Books. Ia the 
next Place, I ſhall lay before the Reader the true 
Nature of Chriftianity, 7 * expreſs Declarations 
and Conduct of our Loxy Himſelf, as faithfully re- 
corded in cot 1 the princi 
Arguments s, ing that they have 
their whole Force from the Errors and Miſtakes of 
Modern Syſtems, and cannot be n to the Rali- 
gion of CunrisT. 


le. Ke 


I am firſt to conſider ſome of the principal Que- 
to be decided, in — to determine 


Igarly 


ſtions nec 
what Chriſtianity is, on the Foot it is now vu 
receiv*d ; and the firſt Queſtion I propoſe to conſider 
is, Whether there be an infallible-Guide, to whoſe 
Dictates all Mankind muſt ſubmit ? The Papiſts aſſert 
the Affirmative, and offer this Argument in Proof of 
it, That Mankind being liable to err, on account 
4 of the Weakneſs of that degree of Reaſon which 
& ES it is very neceſſary that there ſhould be 
ſuch Guide to prevent their falling into 
Error; and as Gop is a Being of infinite Goodnek, 
* it is reaſonable to believe He has given Mankind 
& ſuch a Guide.“ What Force there is in this Ar- 
gument, I ſhall not at preſent examine, although 
this is thought by ſome to be a principal Argument in 
defence of external — but with d to 
the infallible Guide which chey would eſtabliſh on it, 
it may not be improper to obſerve, that they themſelves 
could never yet determine who this infallible Guide 
was, or where the Infallibility was plac'd ; ſome have 
plac'd it in 8 eneral Counſels ; others in the Pope; 
ohen in the hurch, conſider'd in its diffuſive Ca- 
EY : Now, if it can't be determin'd who this 
uide i, ih 0g 1 
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[9] 
a Guide unknown, however nec 
may be: But, 2 ncertainty, the 
Church of Rome impoſe it on Members as a neſ- 
fary Article of Faith, 

The next Queſtion I ſhall conſider is, Whether we 
are to learn Chriſtianity from Scripture, or Oral Tra- 
dition? This Queſtion too, has been ſufficiently de- 
bated betwixt the Church of Rome, who are for Tra- 
dition; and the Proteflants, who aſſert the Scriptures 
are their only Rule: But tho?. there have been ſo many 
Volumes wrote on both Sides, the only Effect it has 
produced is, that each Party are as fully ſatisfied in 
their different and oppoſite Opinions, as they could 
have been, if there had never been any Doubt or Diſ- 

— I think however, it muſt be allow d by all 

partial Judges, that the Proteſtants have had much 
hb better of the A But the Event ſhews, 
that the Popiſh Prieſts will maintain any Doctrine, 
let the Abſurdity of it be ever ſo plainly proved 


againſt them, 

The next ion I ſhall confider is, Whether 
if Chriftianity be founded on an external, written 
Revelation, the Old Teſtament alone is not to be our 
Rule and Guide? This Queſtion has not, that 1 
know of, been much diſputed z but as there a 
to me to be ſeveral Difficulties both 
of the ion, I ſhall lay them before the Reader 
in ſomew the fuller Manner, | 

We have no Account of any written Rule 
recommended, either by or Lox D Himſelf, oy 
of his Apoſtles, but the Old Teflament alone. 
4, eee eee e 


ſuch 8 


ures, 
and recommended to the R and Study of 
their Followers, This is evident from hence, that 
the New Teſtament was not then written, and in 
eee, 


* Loke xvi. 29. 31 
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ſented as aſſerting the Sufficiency of Meſes and the 
Prophets, without any farther. ſupernatural or external 


» iS 3 


. **. 
; , # 
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Inſtruction. Agrecable to which the great Apoſele St. 


Paul aſſerts, That the Knowledge TIMO HH had 
acquir'd from the Scriptures, that is, from the O 
Teftament, was ſufficient to make him wiſe 10 Salva- 
tion, So that the Sufficiency of the Old Teſtament, 
as a written Rule, was we ſcc, the Opinion of the 
Founders of our Holy Religion, and it it were then 
ſufficient, can any Reaſon be given why it ſhould 
not be always ſufficient, or why any other ſhould 
be added ? We know that for a conſiderable Time, 
the Church had no other written Rule. For many 
Thouſands were converted to Chriſtianity, and many 
Churches were planted, long before one Word of 
the New Teſtament was writ, It is indeed, ſornewhat 
difficult to determine preciſely, when the ſeveral 
Books of the Collection we now receive were written, 


yet thoſe who place them earlieſt, allow it to be 


a conſiderable Time, and it muſt be yet longer, 
before the ſeveral ſcatterꝰd Churches could collect 
them for their Uſe. In all which Time, (let it be 
Jong or ſhort) either the Ola Teſtament was a ſufficient 
Rule, if any external, written Rule were neceſſary, 
and deſign'd by the great Author of our Religion, 
or elſe, the whole Chriſtian Church for a conſiderable 
Time, and a great Part of it for a much longer 
Time, muſt have been left without a ſufficient 
written Rule, which will hardly be allowed by any 
one, who believes an external. written Rule R 
and that Chriſtianity is of Divine Original, But if 
the Old Teſtament were at any Time a ſufficient Rule 
of Chriftianity, can hs any Reaſon aſſign'd 


why it ſhould not be a ſufficient Rule at all Times? 


And if that be a ſufficient Rule, what rational 

Ground have we to believe, that Gop, who is not 

totatt | 3 wanting 
21 Tim, iii. 15. | 
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wanting to do whatever is neceſſary or uſeful for his 
Creatures, ſhould give what, on this Suppoſition, 
muſt be ſuperfluous ? Beſides, the grertell F Part of 
Chriſtian Divines do allow, that the whole of Chriſti- 
anity is reveaPd in the Old Teſtament, fo that a Perſon 
might have a ſufficient Knowledge of Chriſtianity 
from thence, if there had not been a Word of the 
New Teſtament written, This they prove from thoſe, - 
who tho? living before the Time of our Saviour's 
Appearance, yet had a Faith in him, by which they 
were ſaved, which muſt have been ſolely learned 
from - the Writings of the Old Teſtament. And it is 
very evident, that we have no other than bare human 
Authority for making any other Fook a Rule, or Part 
of a Rule, of Chriſtianity. Our Loxp himſelf never 
wrote any Thing to leave for the Uſe of his Church, | 
ſo far as we have any Account, nor did he give the 


leaſt Hint, that he deſign'd any Books ſhould be 


written by any one elſe: Yet doubtleſs, he would 
have done this, had he thought any ſach Thing 
neceſſary. But inſtead of this, inſtead of ordering 
any one to write his Will in a Book, for the Direc- 
tion and Guide of Mankind, He tells them, That 
He «will ſend them another 'Comfor ter, who ſhall kad 
them into all Truth, * that is, all Truth neceſſary for 
the Conduct of Life. And that they ſhall be refer'd 
for an Inſtructor in all Time to come, to the Spirit 
of Gop and not to Books; that this Guide ſhould be 
with them to the End of the World, This indeed 
was an Inſtructor worthy of Gop to give, and Men 
to depend on, not like Books, ſubject to be changed, 
and ever alterable at the Will of Man, incapable of 
preſerving themſelves, and always at the Mercy of 
their Preſervers. Hence too. ariſes an Argument 
from the Reaſon of Things, why neither Gop nor 
CarisT could ever defign to give a written Reve- 
B 2 lation 


. John xiv, 16, 26. 
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lation to Men, becauſe this written Revelation muſk 
either be given to every individual Man in the 
World, or to a few to communicate to rhe reſt; if 


to a few to inſtruct the reſt, then muſt the Salvation 


of all Mankind be at the Mercy of thoſe few, who 
having it in their Power to alter thoſe 

might thus cheat them out of their Salvation: And, if 
our Saviour himſelf was not ſafely truſted, to the 
Confidence of a few, ſhall his Followers expect to 


meet with a better Fate? How can they be ſecure 


that no Juda: has ever touch'd this Book ? And, 
that it has been given to cvery individual Man, will 
not, I believe, be ſo much as pretended: It muſt be 
d indeed, that our Loxp and his immediate 
Followe lowers did. preſs the Reading and Study of the 
Old Teſtament - the Jeus to whom they — 
che Reaſon of which I ſhall conſider hereaſter. 
it is evident from the New Teflament, that = 
never propoſed any other Book for the Uſe of Chri- 
ſtians, on any Account at all: And with Regard to 
the Books of the New Tyfament, that they were 


never deſign'd as a Rule, will be farther — if 


we conſider, 

That the New Teftoment conſiſts only of occaſional 
Pieces, written for the Uſe of private Perſons, or 
— Churches, which have not the leaſt Reſem · 

of a Body of Laws, or Syſtem of Religion. 
It muſt indeed be own*d, that there is contain'd in 
them a great Number of uſeful Inſtructions, both 
for private and publick Life, but not in the Man- 
—— Syſtem, nor does it appear from the Books 
that the W's had any ſuch View, as that of 
writing a my of Laws, They wrote to their 
Friends, about ſuch Matters as they thought might 


be of Uſe to them at that Time, but do not give 
the leaſt Intimation, that they intended them for 
«ny farther Uſe, much * that they ſhould be a 


ſtanding 
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ſtanding Rule for After- ages: Beſides, Divines them - 
ſelyes, do often acknowledge, that they are not a 
compleat Rule, either of Doctrine, or for the 
Government. of the Church, as appears by their 
making Articles, Creeds, or Rules of Faith and 
Practice, Bur further, it Lo 
r he e were never de- 
clar d to be canonical, by any Perſon pretending to 
Divine Authority. They — receiv*d, one > 
another by Degrecs, and that, by Perſons who never 
pretended to an Authority ſufficient to impoſe them 
as a Canon. But they were at firſt received as a 


Rule or Canon, by mere Human Authority, and that, 


accidentally, as particular Perſons happen'd to take a 
liking to them, which was an Accident that might 
as well have been the Cafe of other Books, as of 
thoſe we now receive, they being at firſt received 
merely on the Account of being Books written on 

tous Subjects; and indeed, this did happen to other 
too, for there were divers others receiv*d by 
the ancient Chriſtians, ſome of which are wholly loſt, 
and others look*d upon as Apocriphal, Dr, DopweLL 


aſſures us, That the Nazarenes, the moſt early Sect 


of Chriſtians, had other Goſpels different from thoſe 
we have, and a different Hiſtory of the As of the 
Apoſtles, and that they rejected thoſe we now have, 
and deemed them Apocripbal and Spurious : And as 
they were the moſt early Chriſtians, being the imme- 


diate Followers of CyrisT and his Apoſtles, one 


would think, they ſhould be as likely to be proper 
Judges of the genuineſs of Books, as any could be, 
who came after them, And as we can't now know 
on what Authority they received thoſe other Goſpels 
and Hiftory of the Apoſtles, ſo neither do we, or can 
we know at this Diſtance of Time, on what Autho- 
rity theirs were afterward rejected, and thoſe we now 
have, receiv*d, But this at leaſt we know, that there 

was 


r 
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was then no Perſon who had a ſufficient Auth; 
rity to fix a Rule or Canon, in Oppoſition to the 
Old Teſlament, which had before been declared to 
be a ſufficient Rule, by Carisr himſelf, and his 
Apeſiles. N 
However, after Chriſtians had taken it into their 
Heads to ſet up a Canon of Scripture, there were a 
great Number of Books received by different Churches, 
and henec aroſe Diſputes about canonical 
which were continued down to the ſeventh Century, 
when, as is pretended by fome, the Controverſy was 
brought to a Concluſion z but we know, that this 
Controverſy is not yet ended, nor, ſo far as we can 
ſee, is it ever likely to be brought to an End, by 


thoſe who believe there ought to be any Canon of 
Scripture at all. Mr. Wulsroꝝ lately contended for 


the Apoſtolick Conflitutions, as a Book of Divine Au- 
thority, and more truly a Rule or Canon, -than any 
of the Books of the New Teſtament, and defies any one 
to ſhew, that it was rejected by any one Church truly 
Primitive; tho' that Book of the Apoſtolick Conflitu+ 
tions is very much ſuſpected to be a Forgery, com- 
piPd about the fourth Century, to bring into the 
Cbriſtian Church the moſt important Article of 


Tythes. 


And Biſhop Hare, in his Difficulties and Dif- 
couragements that attend the Study of the Scripture 
in the Way of private Judgment, ſays to the Clergy- 
man to whom he wrote, You may doubt * of the 
Authority or Author of ſome ſacred Book.” 80 
that the Controverſy is very unlikely to be at an 


End, in the Opinion of this Right Reverend Prelate, 


as long as there are any inquiſitive Men in the World. 
But if the Controverſy relating to Canonical Books 
were brought to an Iſſue, we may farther conſider, 
that the Books of the New Teſtament do not appar 
| | = 


| ® Difficulties and Diſcouragements, Sc. p. 12, 
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to have been written by Inſpiration, as is uſually 

upp d; that is, it does not appear that the Wri- 

ters of the Books of the New Teſtament were un- 

der the immediate Direction of Gop, ſo as that what 

tiey wrote, can properly be ſaid to be the Word 

if GoD. | | a 

7 This being a Point that has been always receiv'd 

without any Proof, I might deny it, without giving 

any Reaſon for ſuch Denial, becauſe it is incumbent 

upon them that aſſert it, to prove that it was in- 

ſpir'd, and till they produce ſome one Argument to 

prove the Affirmative, no Man can be under | 
Obligation to prove the Negative, But that I may 

give my Readers full Satisfaction, I will lay before 

them the Reaſons why I do not think the Wri- 

ters of thoſe Books to have been inſpired, or under 
an infallible Direction in writing of them. | 

The Books of the New Teſtament are of two ſorts, 
which I ſhall conſider ſeparately ; that is, the Hi- 
ſtorical, and the Epiſtolary Pieces, for as to the 
Piece call'd the Revelations of St. Joan, I ſhall 
exclude it out of this Article, becauſe that Book 
appears to be written in a very different Stile from 
any of the other; the Writer of that Book pro- 
feſſedly delivering his Matter not as his own, but 
as being the Words of another, declar*d to him by 
an Angel. 

Firſt, As to the Hiſtorical Books of the New 
Teſtament, that they were not written by Men im- 
mediately directed by the De1Ty, but only by ho- 
neſt Faithful Hiſtorians, who gave a juſt Account 
according to the beſt of their Judgment and Me- 
mory, of what they had heard or ſeen themſelves, 
or had learn'd from the Information of others who. 
were Eye and Ear-Witneſſes, will appear reaſonable 
to any one who conſiders, That the Writers them-. 
elves do no where pretend to be directed by Gon, 

: or 
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or to be under any immediate Impulſe, And it 
very reaſonable to think, that if any Perſon were 
writing a Book, and was at the fame time ſatisfied 
in his own Mind, that the Dzir y dictated to him 
the ſubject Matter of what he wrote; that he would 

chuſe to inform his Readers of it, that his Work 
might ſtand on its own Authority, that is, on the 


Authority of, Gop Himſelf, and not to be left to | 


reſt barely on the Integrity of the Writer, when 
he had an Authority infinitely ſuperior to it. Be. 
fides, tho? a Writer were ever fo haneſt and careful, 
yet as it is an eaſy Matter for a Man to be him- 
ſelf deceiv'd in ſome Things, and as caſy to get 
Informations from others, with d to 

Facts; and as it is yet an caſier Matter for him 
to be miſtaken in his Judgment of ſome Things, 
about which he may think _— to give his Senti- 
ments in his Hiſtory, if the Hiſtorian could once 
wade his Readers that he was aſſiſted or guided 

the Dzirv, this muſt add Authority to his 
Work ; and, I think, that if any Man were himſelf 
certain that this was the Caſe, he would do his 
utmoſt endeavour to perſuade his Readers to believe 
it, Yet there is not one of the New Teſtament 
Hiſtorians that has given the leaſt Hint that he 

| t himſelf thus guided. Tho? had this been 
the true State of the Caſe, it would have been very 
unjuſt in the Writers not to have declar'd. it, for 
this would have been attributing to themſelves, 
what came from Gon; they would therefore not 
only have robb'd Gop of his Glory, but have de- 
ceiv*d their Readers in a Point of the greateſt Im- 
© RAP Indeed if they had been thus directed by the 
Dir what to write, their Readers muſt have taken 
the Truth of that Fact, barely on the Authonty 
of the Writers themſelves, unleſs their Performance 
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the Powers of a human Mind to perform. But this 
was not the Caſe with regard to the ſubject of their 
Writings, which were only Narratives of Matters of 
Fact, which they had either heard or ſeen, or which 


had been related to them by others. And therefore 


there could be no Reaſon for the Dz1TyY thus to in- 


terpoſe, with regard to the bare relation of Facts; 


becauſe there were then many Perſons living (if the 
Hiſtories were written as early as is uſually ſuppos'd) 
who could witneſs the Truth of the Facts, having 
by their natural Senſes perceiv*d the Truth of their 
having been done and ſaid. This might be done 
therefore without Inſpiration, or any extraordinary 
Aſſiſtance ;, for certainly what a Man can know, 
he may relate without - Inſpiration, And if there 
were no Reaſon for ſuch extraordinary Direction or 
Aſſiſtance, is it reaſonable to think the Drirv 
would, thus unneceſſarily, interpoſe ? Beſides, ſome 
of the Writers aſſert, they were themſelves Eye and 
Ear-Witneſſes of what they related; they had them- 
ſelves therefore as good Knowledge of the Facts 
they relate, as they could have of any Facts, and 
this before the Time that the Holy Ghoſt was con- 
ferr'd upon them. Now, as they could and did 
now the Facts to be true, without the Aſſiſtance of 
the Holy Ghoſt, or any ſupernatural Guidance or Di- 
reftion z ſo they might relate thoſe: Facts, without 
any ſuch Aſſiſtance or Direction. That is, as by 
mere natural Means, they could and did get certain 
Knowledge of the Facts; ſo they might by the ſame. 
Means alone, relate thoſe Facts, either in Words or 
Writing. This, I ſay, they might do by their own 
natural Powers, and therefore it is not reaſonable to 
ſuppoſe that the DzIr Y would dictate to the Wiri- 
ters, what they could write without it, But further, 

There being ſeveral Writers (four with regard to 
the Goſpels) is another Reaſon againſt the Suppoſi- 
C 


tion 


[ x8 ] 

tion of the Writers having been immediately inſpir'd, 
For if the Deity had ſeen fit to have given future Ages 
a Hiſtory of the Tranſactions of that Time, or any 
other, either immediately or by diftating to the Mind of 
a Man, He certainly would either have wrote it Him- 
ſelf, or have given us as large and full an Account 
by the Mouth of one Man, as was neceſlary, ſo that 
there ſhould not need any one to come after, to 
ſupp! the Deficiences of the Firſt, much leſs a 
T Fd and a Fourth, The fame may be ſaid with 
Regard to their confirming cach others Teſtimony, 
For one Goſpel written by the Finger of God, or by 
a Perſon his immediate Guidance, had been a 
_ ſufficient Authority, and could not want any other 
to confirm it, this being an Authority that could 
have no farther Confirmation. But when we ſuppoſe 
theſe Hiſtorical Accounts to be written by Men, 
then indeed the Number of Vouchers, adds Credit 
to the Relation, eſpecially if they agree in their 
Accounts, and did not write in concert. And this 
is what all Divines and others, in defending the 
Truth of the Goſpel Hiſtory urge, That the Agree- 
ment of the Writers in the main Points of their 
Hiſtory, is an Argument of the Truth of it, ſince 
their Diſagreement in leſſer Matters ſhews, that they 
did not combine together to deceive Men. And 
this I think every reaſonable Man muſt allow, but 
then, it is giving up the Inſpiration of the Writers, 
for, if any one of the Writers had been infpir'd, 
there could be no neceſſity of adding Credit to his 
Relation. But, 

The Diſagreements and Contradictions in the 
ſeveral Hiſtories, are another Argument againſt the 
Inſpiration of the Writers. Under this Head 1 
ſhauld begin with the firſt and ſecond Chapters of 
St, Matthew's Goſpel, and ſhew the Contradiction of 
the Author to himſelf, * 
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St. Luke, and to Common Senſe; but as theſe two 
Chapters have been look'd on by many learned 
Men, to be a ſpurious Addition ta the Goſpel : 
] ſhall defer my Remarks on them, till I come 
to ſpeak of the Interpolations and Additions that 
have been made to the Books of the New Te- 
. N 
The Account of PT ER' Denial of our Logo, 
and of its being foretold, is related in a different 
Manner by each of the four Hiſtorians, * Jesvs 
ſaid before the Cock crow, thou ſhalt deny me thrice. 
The ſame is ſaid by + Joann and Luxe, tho* the 
Circumſtances or Occaſion of CHRIST“, ſpeaking 
thus to PETER, is by them differently related. But 
in St, MARK it is thus, {| Before the Cock crow 
twice, thou ſhalt deny me thrice z, and accordingly, 
theſe Evangeliſts relate the Story different. The 
Account of the Death of Jupas, is differently re- 
lated: St. MaTTHew ſays, that be 5 departed, and 
went and hanged himſelf ; but by St. Luxe we 
are told, that “ be purchaſed a Field with the Re- 
ward of Iniquity; and falling Headlong, he burſt 
aſunder in the midſt, and all his Bowels guſhed ont, 
Now here is a plain Contradiction, for one fays he 
hanged himſelf, and ſo makes him acceſſary to his 
own Death; but the other relates, that he fell 
down Headlong and burſt aſunder, which is mak- 
mg it merely Accidental, both which cannot . be 
true, in, with regard to the Thieves, one 
Writer ſays, ++ The Thieves alſo that were crucified 
with Him, that is, with Jzsus, caſt the Jam? in 
his Teeth, referring to what was ſaid by others in 
the preceding Verſe; Another ſays, |[|| And they 
that were crucified with him reviled him. In 
| C 2 Con- 
Matt. xxvi, + John xiii. 38. | Luke xxii, 32. 
$ Mark xiv. * J rbb. 5. hr" Acts. 1. 18. 
|| Matt. 2 44. $$. Ver. 43. ibid. 
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Contradiction to which it is by a Third thus related, 
Aud one of the Malefactors, which were hanged, 
railed on him, ſaying, I thou be Chriſt, ſave thyſelf 
and us. But the other anſwering, rebuked him, ſay- 
ing, Doſt not thou fear God, ſeeing thou art in tht 
ſame Condemnation ? And we indeed juſtly ; for we 
receive the due Reward of our Deeds; but this Man 
bath done nothing amiſs, And in the two following 
Verſes we are told, that this other begg*d of Ixsus 
to remember him when he came to his Kingdom, 
and that Ixsus promiſed him that he ſhould that 
Day be with him in Paradiſe, Now this is all con- 
trary to what the other two Evangeliſts relate, 
that they both reviled him. Again concerning what 
was given our Lorp to drink at his Crucifixion, 
St. MaTTHEew ſays, Þ it was Vinegar mingled with 
Gaul; St. Max ſays, Wine and Myrrhe mingled, 
but that he would not drink it; he adds, they gave 
him i Vinegar afterward in a Spunge on a Reed; 
St. Joux ſays, f that Jesvs ſaid, I thirſt, and that 

then gave him Vinegar in a Spunge on Hy/op. 
St. MaTTrew ſays, that Simon a Man of Cyrene 
was compelPd to carry the Croſs, with which St, 
Luxe and St, Mark agrees, but St. Joan ſays, 
h: carried the Croſs: himſelf, Now is it proba» 
ble, that Gap ſhould dictate Contradictions to theſe 
ſeveral Hiſtorians, only to make Work for the Wit 
of Men to reconcile them, eſpecially when ſuch Con- 
tradictions muſt tend to make all thinking Men 
doubt of the Truth and Authority of the Hiſtory ? 
The Agreement of theſe Hiſtorjans in the princi- 
pal Parts of their Story, is always urg'd as an 
Evidence of the Truth of the Hiſtory in general, 
and -of the pringipal Facts: recorded in them 2 


* Luke xxilj. 39, 49, 41: 4 Mat. xvii. 34. | Mark xv. $34 
Ver. 36. ibid. ++ John zu. 28, 29. 8 
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their contradicting each other, in any one ſingle 
Fact, or Circumſtance relating to it, muſt weaken 
the Credibility of their Relation, and make it cer- 
tain, that their Writings were not immediately dic- 
ated by Goo. ' 

Another Argument to prove that theſe Hiſto- 
rians were not under the immediate Direction of 
Gop in writing their Hiſtories, is, that when the 
Authors do not appear to have intended a figu 
tive, allegorical Senſe, Men are oblig'd to inter- 
pret ſeveral Parts of their Writings in this Manner, 
merely becauſe of the manifeſt Abſurdities that follpw ] 
2 literal and grammatical Conſtruction. A few In- 
ſtances will be ſufficient to explain and enforce this 
Argument. We are told, That Jzsus went out 
and departed from the Temple; and the Diſciples came 
to him for to ſhew him the Buildings of the Temple. 
And Ixsus ſaid unto them, ſee ye not all theſe Things ? 
Vrrily I ſay unto you, There ſhall not be left here one 
Stone upon another, that ſhall not be thrown down, 
And as he ſat upon the Mount of Olives, the Diſciples 
came unto him privately, ſaying, Tell us, when ſhall 
theſe Things be? And what ſhall be the Sign of thy 
coming, and of the End of the World ? Here we have 
three Queſtions related, as put by the Diſciples ta 
our Loxb, that is, When the Temple ſhould be de- 
ſtroy*d ? What ſhould be the Signs of his coming, 
and of the End of the World? To which Queſtions 
we have the Anſwers in the following Part of the 
Chapter to Verſe 34, what is recorded to the 27th, 
relates principally to the Deſtruction of the Temple, 
laving ſome few Hints, which relate to ſome things 
that muſt come to paſs before the Time of his Ap- 
pearance, and Cautions, - to prevent - their being de- 
ceiv'd by falſe Chrifts and talſe Prophets, Having 
{us diſpatch*d the firſt Queſtion, he comes in Ver. 29. 
is 


® Matt. xxiv. 1, 2, 3. 


„1 * 


to ſpeak concerning his own Appearance, and the 
End of the World, The Words in the Evangelif; 
are as follows, Immediately after the Tribulation of 
thoſe Days, ſhall the Sun be darkned, and the Moon ſhall 
not give ber Light, and the Stars ſhall fall from Heaven, 
and the Powers of the Heavens ſhall be ſhaken. And 
then ſhall appear the Sign of the Son of Man in Hin. 
ven; and then ſhall all the Tribes of the Earth mourn, 
and they ſhall fee the Son of Man coming in the Cloud; 
of Heaven with Power and great Glory, And be ſhall 
fend his Angels with a great Sound of a Trumpet, and 
they Pall gather together bis Elet from the four 
Winds, from one End of Heaven to the other, Verily 
1 ſay unto you, this Generation fhall not paſs, till aux 
THESE THINGS ſball be fulfilled, Here we ſee, that 
the Evangeliſt, has repreſented our Lox b as 
affirming, That that Generation ſhould not paſs, 


till all theſe Things were fulfilled z that is, till he 


Mould come with Power and great Glory, the Sun 
ſhould be darken'd, and the Moon not give her 
Light, and the Stars ſhould fall from Heaven, which 
evidently relates to the End of the World, in anſwer 
to the laſt Queſtion put by the Diſciples, And in 
this Senſe it was underſtood by the Apoſtles them- 
ſelves, as is evident from many Paſſages in their 
Writings, I ſhall content myſelf with quoting only 
that remarkable Paſſage of St. Paul, + WI wnicn 
ARE ALIVE AND REMAIN, Hall be caught up together 
with them in the Clouds to meet the Lok p in the Air; 
and ſo ſhall ever be with the Logp, Yet moſt Com- 
mentators are now forc*d to Allegoriſe this, and to 
make it only a Prediction of the Deſtruction of 
JzervsALEM by the Romans; and this merely becauſe 
the Event did not anſwer to the obvious, 1 


* Matt. xxiv. 29, 30, 31. +1 Theſſ. iv. 15. See alſo Ver. 15+ 
and 1 Cor. xv. 51, 52. | 
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tical Senſe of the Words recorded in the Goſpel; no 
ſuch Events happening at that Time, as the Sun or 
Moon's loſing their Light, the Stars falling, &c, or 
any Appearance of the Sign of the Son of Man, or of 
his comme with Power and great Glary, Theſe Ex- 
preſſions therefore, are forc*d to be allegoris*d, and 
the Words made to ſtand for different Ideas, than 
what, in common Uſe, is underſtood by them. But 
is it not more rational to ſuppoſe, that the Writer of 
this Goſpel, being a Man, and as ſuch, liable to 


the common Weakneſſes of other Men, might make 


ſome Miſtake in penning this Paſſage, through weak- 
neſs of Memory or the like, by either not giving us 
the Words ur ral Lorp as they came from his 
Mouth, or at leaſt, not in the ſame order; than to 
ſuppoſe him immediately directed by the Dx Ir v to 
write, what was falſe or abſurd, and muſt therefore 
be allegoriſed to avoid that Abſurdity ? | 

Our Loxp being aſked by one, Whether there 
were few that were ſaved ? is ſaid to have anſwer'd 
thus, * Strive to enter in at the ftrait Gate : for 
many I ſay unto you, will ſeek to enter in, and ſhall not 
be able, Here Men are directed to ſtrive to enter, 
while they are told, they may ſtrive in vain, for 
many may ſtrive, and not be able to enter; this in- 
deed would be a good Argument. againſt ſtriving 
to enter, and that it ſhould be here introduced as 
one for it, can no otherwiſe be accounted for, than by 
fuppoſing it to have been the Miſtake of the original 
Hiſtorian, or ſome after Tranſcriber. 

The pious Author of a Letter to the Honourable 
Lady Howard, (ſaid to be Dr. Kenn, Biſhop of Bath 
and Wells) ſays, + * All Laws muſt be plain, becauſe 
they are Directions. Now obſcure Directions 
are but Deluſions, and Laws which are difficult 
* to be underſtood, are Traps and Snares.” 

| Which 


| © Luke xiii, 24. + Lady's Religion, p. 23. 
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Which agrees with what the learned and pion N. 


hop Taylor ſays, * Why do we fly to a Figure in: 
Precept, as well as in Myſtery and a Prepoſition 


„ thy Right Hand offend thee cut it off; and ye: 
„ve have — enough to fave a Limb. If 
c be faid, becauſe Reaſon tells us theſe are not to be 
4 expounded according to the Letter, this will be 
« no Plea for them who retain the literal Expo. 


« ſition of the other Inſtance (this is my Bo) 


« againſt all Philoſophy, againſt all Senſe, and 
« againſt two or three Sciences.“ 

Let we know there are few Precepts in the Goſ. 
pels that can be taken abſolutely in their literal 
— without very great Inconvenience. What 
Abſurditics have many run into, by adhering too 
cloſely to the L#tter ? + Take no Thought for your 
Life, what ye ſhall eat, or what ye ſhall drint; mr 
yet for your Body, what ye ſhall put on. And to 
ſhew that this was not barely a Prohibition of an 
immoderate Care, we are directed to the Example 
of the Fowls of the Air, and the Lillies of the Field. 
Take no Thought for the Morrow, | I ſay uuto you, 
refit not Evil, but whoſoever ſhall ſmite thee on thy 
right Check, turn to him the other alſo, And if 
any Man ſue thee at Law, and take away thy Coat, 


let him have thy Cloak alſo, And whoſoever ſhall com- 


pel thee to go a Mile, go with him twain, Give to 
bim that aſketh thee, and from him that would borrow 
of thee, turn not thou away, Now, with regard to 
theſe and many others of like ſort, notwithſtanding 
they have been attempted to be allegoriſed into a 
rational Meaning, yet that the Wiſdom of Gov 
ſhould want the Wit of Man to explain, what 1s 


ſuppos'd God intended ſhould be underſtood as com- 


ing from Himſelf, is hard to be conceiv'd. And 


upon 
Liberty of Propheſying, p. 92. Matt. vi. 25. 
I Ibid. Chap. v. 39, 40, 41s 42. 


* 
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n this Suppoſitiqn, to whom are we moſt d, 
AY for ering ſuch a Revelation, or to — 


have explain*d 

Another T7 oj ent may be taken from all the 
four Eyan 057 ving omitted to relate the Ap- 
pearance of CHRIST, mention'd by St. Paur, * 0 
above Five Hundred Brethren at ance. Now as theſe 
Writers could not but think this nce very 


much to the Purpoſe of their Hitory,which wasdeſignd 


to convince Men of the Truth of CurisrT's Refur- 
reftion, one would think, that without being inſpir' d, 
they would hardly have omitted ſuch a very remark- 
able Fact, but 1 defect of Memory, which could 
not have been the Cale, 8 they has been inſpir'd. 
8 Ar aganſt the immediate Inſpi · 
ration of the Hiſtorical Pieces, may be taken from 
the uncertain Gueſſes gf the Wiringrn Thus where 
it is ſaid, F Th that bad gaten were about Five 
Thouſand. If the Evangeliſt had been inſpir'd, 
no doubt put he could have told the exa& Number 
of Perſons that had caten, ſo that it would not have 
been expreſs'd by gueſs, We are told the cxaft 
Number of the Loaves and the Fiſhes, — 
Baſkets of Fragments that were taken uſe 
the Writer might ealily know the Number of theſe, 
but the Number of Perſans being only gyeWd at, 
he has given us the Account according to his as 
prehenſion. | So, they that had eaten were about 
four Thouſand. Would any Hiſtorian that had known 
the exact Number, reed himſelf in ſo doubtful 
+ Fea, 1 our Thouſand ? And did not 
f the exact —_— ? Could Gop 
1 5. the Hiſtorian? Again, I Aud there were 
ſet there fox Water-Pots of Stone, after the wauner 
of the Purifying of the Jews, containing too pf 
r 


51 Cor. xv. 6. + Matt, zip. 21. { Mark. viii. 9. 
41 Jobn ii. 6. „ F 5 
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Firlins a-piece. Here we have the Number of Pot, 
but their Contents are only gueſs'd at, and that but 
at random; for whatever were the Contents of their 
Firkin, one ſhould think a Man might gueſs whe- 
ther ary contain*d two or three, Once more, We 
are that tbe Number of Names were about an 
Hundred and Twenty, Here the Number. is only 
gueſsd at, which certainly is a probable Argument 
that the Writer was not inſpir'd or dictated to by 
an omniſcient Being, 

We have hitherto conſider'd the Goſpel Hiſtorians 
only, as having no where pretended to Inſpiration, 
nor inſiſted on any Degree of Credibility beyond 
that of honeſt, faithful Hiſtorians, We fi like- 
wiſe ſeen from divers Paſſages of their Hiſtories, 
that they were not under the immediate Direction of 
the Deity in writing them. To confirm which, 
we have the open, profeſs Declaration and Teſti- 


mony of two of the Evangeliſts, that they were 


not under any ſupernatural Influence. I ſhall 


Lux owns, that his Hiſtory was not wrote by Inſpi- 
ration, nor himſelf under any Impulſe, but only this, 
That mam others having before that Time taken 
in Hand to ſet forth what was believ'd of Chriſt's 
Hiſtory, it ſeem*d good to him alſo to write to bis 
Friend. So that he makes it his own Act, it 
ſeem'd good to M, ſays he. And as to the Matter 
of his Hiſtory, he tells us who it was that furniſh'd 
him with it, which was not any Divine Impulſe, but 
the Information of thoſe who were from the Beginning 
Eye Witneſſes and Miniſters of the Word, And, as the 
| great GRrOT1vs has well obſerv'd, + had he wrote 

by Divine Inſpiration, he would certainly have cho- 
« ſen to have built the Authority of his _—— 

cc 


. Luke i. 1. 3. Ver. 2. e 
1. Grotius Votum pro pace. Art, Canonicis Scripturiss 


pro- 
dace their own unexceptionable Confeſſion. Thus St. 


1271 
« that, rather than on the Credit of the Witneſſes he 
« refers to.“ | 1 | 
Toft the Teſtimony of St. Luxx, we may add 
that of St. Joux, who has in the 24th Verſe of his 
laſt Chapter declared, that it was Hz who Yefiified' 
of and wrote theſe Things contain*d in the Goſpel, 


which was reſting the Matter of his Hiſtory on 
his own Authority; and in the laſt Verſe, delivers 
his Thoughts with an I ſuppoſe, which plainly 
ſhews, that the Evangeliſts had themſelves no 
Thought of an immediate Impulſe or Aſſiſtance of 
the DziTY, and that this, as well as many other 
Things that are now look'd on as fundamental 
Articles of Chriſtianity, is but a modern Notion, 

As theſe two Evangeliſts confeſs'd they were 
not inſpir*d, this muſt be ſufficient to juſtify me 
in my Concluſion, were I fingular in this you 
lar; but I have the Satisfaction to have ſome of 
the greateſt Ornaments of the Chriſtian Church 
of the ſame Opinion, The great Grotius in the 
Article juſt cited. Archbiſhop Tillotſon in a Ser- 
mon on the Inſpiration of Scripture. Dr. Middle- 
ten in his Remarks on @a Reply to the Defence f 
the Letter to Dr. Waterland, &c. * 

And as the Evangeliſts did not pretend to In- 
ſpiration in writing their Hiſtories, but on the 
Contrary, two of them, openly diſclaim'd any 
Pretenſions to it; we ſhall likewiſe find by ex- 
amining the Epiſtolary Pieces, that the Authors 
of them did not pretend to any ſupernatural Aſ- 
ſiſtance, but that what they wrote was ſtrictly and 
properly their own, Now . 

That the ſeveral Epiſtles in the New Teſta- 
ment were not Divinely Inſpir'd, is evident, from 
their being written in the Names of the ſeveral 
Perſons, who either 8 or cauſed them 

2 - 0 
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to be writ. Thus Paul 4 Sehvant of Jesus 
CarisT'; T0 all that be in Rome. Here it it 
evident, that the Holy Apoſtle addreſſes the Chutch 
at Rome in his own Name, which he would cer- 
fainly not have done, if the Matter of the Epiſtle 
hid been dictated to him, or had he been ifnmes 
diately ififpit'd by - Gov 3. for then it had been 
the Epiſtle of the Derry to the Church of Rome, 
not of St, Paul, any more than it was the Epiſtle 
of Tzx+10s, for | TERTIOs was the Perſon who 
wrote this Epiftle, But TzxT1vs being only the 
 Emianuenfis,; St. Paul calls it his Epiſils, Whereas 

Had the Matter of it bern dictated to him, he 
had been only an Emanuenſis in the Caſe, as 
was TerTivs, 72 

*%* PAur called to be an ApoRtlt of Itsus CHRISr 
Unto the Church of Gor Which is at Corinib. 
++ Pavt an Apoſtle of Jtses Citti9t by tbe Will 
of God, and LI HV dar Brother; unto ibe Church 


of Gop, which is at CorinTit, with all the Saints 


whith art in all Acaatk, Pabt an Apoſtle; 
and all the Brethren which art with mt; uno thi 
Churches of GauaTia, And this is the Stile of 
the Epiſtles written by St. Paul, of by one under 
him as a Scribe; or Emanuenſis. So are likewiſe 
all the other Epiſtles addteſ'd to the Perſons 
or Churches to whom they were wrote, in the 
Name and Authority of their ſeveral Wfiters, en- 
cepting only, the Epiſtle to the Hebrews, which 
is very well known to be of doubtful Authority. 
But had any one of theſe Writers thought him- 

ſelf inſpir'd, or that what he wrote was the im- 
mediate Dictates of Gop, he would not have ad- 
dreſs'd the Perſons to whom he wrote, in His on 
Name, but in the Name of Gop himſelf, whoſe 
| Fpiſtles 

# Rom. i. 1. + Ibid, 7. I Rom. xvi. 22. » 1 Cor. . 1, 7- 
Tt Gal. i. 1, 2. 
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Epiſtles they then had pro per been, Thus the 
Prophets in the Old Teſta ways relate their 
Viſiohs, br declare that what they ſpoke was the 
Wert of the Lokp 5 came to them, ſo that 
they declar'd themſelves to be no more than the In- 
ſtruments of conveying the Word of the Loxp to the 
People. St. Joann likewiſe in the Revelations, de- 
clires in tlie beginning of his Book, that what he 
was about to write, was the Revelation of Ixsus 
Caytisr, Which Gop gave unto bim, to ſhew unto 
* Servant, Things a muſt ft forth come to paſs ; 
ſays he) be ſent we Jignified it by his Angel 
2 is 188 aun. _ he x him- 
ſelf to the Churches by f greeting, at Ver, 4. 
yet he does not Tho * Sy bject of his Viſion in 
His own Name, but in 15 Nag of CarisT, Thus, 
* Unto the Anil of the Church * Epheſus, write, 
Theſe things ſaith 4 that holdeth the ſeven Stars in his 
right Hand, &c, + Ad unto the Angel of the Church 
1 Smyrna, write, Theſe things ſaith the firſt and the 
laft, rh was dead, and is alive. || Ad unto the 
Angel of the Church in Thyatira, write, theſe things 
ſaith the Son of God, ®* And unto the Ange! of the 
Church in Sardis, write, theſe things aith he, that 
75 = even Spirits of Gon. Tf And to the Angel 
deb in Plate hia, write, theſe things 
jab he that is boly, be 12 is true, |} And unto 
the An el of the Church of the Laodeceans, write, 
ie | og ſaith the Amen, the faithful and true . 
Witneſs, the beginning of the Creation of Gon. In 
all whic 2 Places Jonx repreſents Cx is as ſp 

td the 15 of the ſeveral Churches, tis x that 
detlares, their Works, Whereas in the 
Epiſtles, the > that ſo often occurs, is the Author 


whoſe 


® Revelations ii, 1. Ver: 7 | Ver. 18. » Ibid, Chap, iii. 1. 
; » | Ver. 14. 
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whoſe Name is fixt to the Beginning of the 
Epiſtles, "op 1 

And as the Authors of theſe Epiſtles addreſs 
themſelves to the Perſons to whom they wrote, in 
the common uſual manner of other Authors, and not 
like Prophets delivering a Meſſage from Gop ; fo 
they intimate to us, the Motives that induc'd 
them to write, were no other than the common 
Motives of human Actions. Thus, St. Paul ſajs, 


* For out of much Afliction and anguiſh of Heart, I 


wrote unto you with many Tears, not that you ſhould 
be grieved, but that ye might know the Love which I 
bave more abundantly unto you. + Wherefore though 
1 wrote unto you, I did it — that our Care for 
gou in the Sight of God might appear unts you, Here 
we ſee the roy Apoſtle profeſſes himſelf to be moved 
to write by the Affection and Care he had for the 


Church, and a Deſire that they might be acquainted 


with it. Again, || I am jealous over you with a god- 
5 Fealbnfy ;, far I have eſpouſed you to one Huſband, 
that I may preſent you as a chaſte Virgin to Chriſt, 
But I fear, leſt by any means your Minds ſhould be 
corrupted from the Simplicity tbat is in Chriſt, Again, 
he fays, ** Therefore I write theſe things being abſent, 
left being preſent I ſhould uſe Sharpneſs, And to 
the Galatians, he ſays, I am afraid of you, kf 

F have beſtowed upon you Labour in vain, 
Ay little Children, of whom I travel in Birth a- 
gain, until Chriſt be formed in you, I defire to bt 
preſent with you now, and to change my Voice, for 
I fiand in doubt of you, So likewiſe St. PETER 
intimates to us the Motive that induc'd him to write, 
By I think it meet, as long as am in this Taber- 
nacle, to flir you up, by putting you in remembrance, 
Here the Apaſtle profeſſes to be moved 3 
| e 


2 Cor, ii. 4. + Ibid Chap. vii. 12, || Ibid Chap. xi. 2, 3. 
* Ibid xiii. 10, f Gal. iv. 11, 19, 20. II Pet. i. 13. 
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Senſe of "the Fitneſs of it. It was meet or ft, 
and therefore he look*d upon it as his indiſpenſa- 
ble Duty, ſo that it was his Conſciouſneſs of the 
Obligation ariſing from the Fitneſs of the Thing, 
that was the ſole Motive to him. | 

And as the Writers we are now conſidering, 
profeſs their Epiſtles to be their own proper Act, 
without which it could have been no Duty; ſo, 
if we examine the Subject Matter of their Wri- 
tings, we ſhall find, that they are the Thoughts 
and Sentiments of the Authors themſelves, and not 
in any Senſe applicable to Go. 

Thus St. Paul ſays, I thank my God, through 
Jz«vs CHRIST, for you all, that your Faith is ſpoken of 
throughout the whole World, For Gop is my Mit- 
neſs, whom I ſerve with my Spirit in the Goſpel of 
his Son, that without ceaſing I make mention of yo 
always in my Prayers, making requeſt to come unto 


Jou. Does any of this, or of what follows in the 


Chapter, look like the immediate Voice of Gop 
to the Church of Rome? Is it not plainly the A 
ſtle's own Cogitations that he here delivers? To 
ſuppoſe otherwiſe, is evidently abſurd. So in Chap- 
ter the Third, the. Holy Apoſtle having laid down 
ſeveral falſe Principles, which he ſuppoſes to be the 
natural Conſequences of ſome erronious Opinions 
the People had imbib*d, denies them with a C 
forbid ! Verſe 4 and 6, And in Verſe 9. he ſays, 
Me have before proved, both Jews and Gentiles, that 
they are all under Sin. The Apoſtle had provd 
this, in the Way of Argument; not aſſerted it in 
the Way of Authority, which had been ſufficient, 
had it been the immediate Word of Gop. Again, 
| For 1 ſpeak to you Gentiles, in as much as 1 am 
the Apoſtle of the Gentiles, I magnify mine Office. 


® Rom. i. 8, + Yor. 9s 19. j Ibid Chap, xi, 13, 14. 
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If by any means I may provoke to Emulation, they 


which are my Fleſh, and might ſave ſome of them.. Js it 
in the leaſt "probable, hat? Gon himſelf had been the 


en uthor of this Epiſtle, He would have ex preſsd 


imſelf after this Manner? Are any People 10 F 5 
other Senſe than as all Men are, by ben 

reatures ? The Holy Apoſiles often "2d rels the 
2 to whom they write, in the Name of Bre- 
thren; but this is not a Relation we ſtand in to Gop, 
He is in a very proper Senſe, called our Maſter and 
Father, but cannot in any Senſe be called our Brother, 
Much leſs could He be ſuppoſed to ſay, Brethrm 


FU us, T Be ye Fallowers of me, as Ialſo an 


j Brethren be ye 1 to Te of ny, 
20 0 them which walk ſo, as ye have us fer 
an Enſample. Fur our Converſation is in Heaven, 


from whence alſo we "ok for the Saviour, the Lud 


Feſus Chriſt ; who ſhall change our vile Body, that 
it may be faſpiow'd like unto bis glorious Body, de. 


cording to the mighty working, whereby be is able 


even to ſubdue all Things unto himſelf. Theſe cer- 
tainly muſt be allow'd to be the Words of the 
Apoſtle himſelf, and cannot be otherwiſe under- 
ſtood. Would 'Gop exhort or command the Peo- 

to be Followers of Him, as He was of Chriſt? 

could they want to be told, that his Conyer- 
ſation was in Heaven ? But what follows is ftill 


leſs capable of being underſtood, as coming from 


Him, 
N To this may be added, the doubtful uncertain 
Manner in which theſe Writers RW themſelves, 
as another Argument to prove were nat 
Divinely . 4 * 7 
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would eben dare 10 die. Can any 
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* Scarrth, fays St. Pavi, f a tend. Man 


will one dies, yet peradventure for «god Ma » Joins 


n read this, 
and believe it to be written 5 Dictates of Gow ? 
Could not the Omniſcient py what would, 
br would not be done in th e 
1 than * ſearttly and a pres Fern by 
Derry fo unacquainted with Human Nature 
hoe he et gueſs what would be done ? 
Again, We often find the Writers expreſſing them- 
ſelves by I hope, I traſt, Be, bit hd they been 
divinely inſpit?d, they could have had no room for . 
theſe doubtful "Phraſes. Thus, St. Pavr lays. 
+ Whenſorver I take ty. into Spain, I will 
tone 1% you; fr Tt e Jew: 
5% i in + be Mut will abide, yea, an 
with you, that ye may bring me on my Jour- 
ney, whither forever I go. For 1 will not ſee you now 
the Way, bit I truſt to tdrry awhile with you, 
the Lotd permit. Again, St. Pays f of 
own Viſion, as is very probable from the 
text, ſays, I Reto 6 Maa in CazisT above fours 
nen Years ago (whether in the Boch, I cannot tell 
bf tohether out of the Bo b 1 cannot tell, Gon 
hnoweth) ſuch an ont, calight up to tht third Hea- 
vel. And I Riew ſuch « Man (whether in the Bo- 
$ C8 or out of the Boch, 1 cannot tell, Gon knoweth.) 
wa, been 896 Relator of this N thefts 
had been no room for thele doubtful Exp 2 
For the Apoſtle twice aſſerts, that e- 
was the Eke Once more the . expreſſes 


himſelf + But ſbe is happier. if Jhe abide, 
(at My 1M ter 10 J ment; and 


think I b&ve the Spirit. The poſtle 
not pretend to be cer he 12 Spirit, ** 


„ Rom. v. 7. 1 * xv. e. * n Gon 
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leſs that what he wrote was by Inſpiration, And in 
another Place, * He makes a Diſtinction betwixt 
his own Precepts and the Precepts of the Lari, 
which had been a Diſtinction without a Difference, 
if what he wrote had been by Divine Inſpiration; 
for in that Caſe they had all been ſtriftly and pro- 
perly Precepts of the Lord, And unto the married 
2 yet not I, but the Lord, Let not the 
Wife depart from ber Huſband, The Ground of 
which Diſtinction is this, That the Precept he 
here delivers, concerning the Married, was what our 
Lord himſelf gave, while upon Earth, on occaſion 
of the Queſtion concerning Divorce, as is recorded 
three of the Evangeliſts, + as to the Senſe at 
leaſt, tho* not in the ſame Words. Which very 
probably the Apoſtle might have heard from ſome 
'other Apoſtles, who had it from our Lord's own 
Mouth ; by which we may underſtand, that he does 
not refer to any immediate Inſpiration to himſelf, 
when he ſays, Not I, but the Lord. Since the holy 
Apoſtle therefore, was ſo careful to make this Di- 
ſtinction when he was delivering a Precept he had 
Teceiv*d from the Mouth of our Lord, by them 
who heard him, we cannot ſuppoſe he would have 
been ſo negligent as not to have inform'd his Readers, 
that what he wrote was by Inſpiration, if this had 
been really the Caſe. I fay, we cannet with any 
ground of Probability imagine he would have o- 
mitted informing the Perſons to whom he wrote, 
that he was inſpir'd, if he thought he wrote his 
Epiſtles by Inſpiration; ſince he was ſo careful to 
make a Diſtinction in caſe of a ſingle Precept. 
Another Argument againſt the Inſpiration of 
theſe Pieces, may be taken from St, Paul's re- 
tracting a Precept he had given the Corinthians, 
when he confider'd' the Impoſſibility of obeying it, 
p I wrote 


— Yor, vii, to. 1 Matt, v, $2. Xix, 9. Mark x, 11. Lyke xvi. 18 


1 35 1 
* 7 urote 10 you in an Epiſtle, not to company ak 
Fornicators, Yet not altogether with the Fornicators 
of this Mord; for then muſt you needs go out of the 


World. hag in another Place he ſays, + For though 
I made you ſorry with a Letter, I do not repent, 


though I did repent, But had this Apoſtle writ- 


ten by Inſpiration, he could not have had any room 
to have retracted the one, or repented of the other. 
Again, The holy Apoſtle, after he had reproved 
the Corinthians for their profaining the Lord's Sup- 
per, and given ſome Directions concerning it, adds, 
| The reſt will I ſet in order when I come, So 
likewiſe St. John ſays, ** Having many things to 
write to you, I will not write with Paper and Int; 
but I truſt to come unto you, and ſpeak Face to {0,500 
that our Foy may be full, But had theſe T 


the Apoſtles had to write, been the Dictates of 


Gop, for the Service-of the Church of Carr, 
they muſt not have omitted the writing them, on 
any Account whatever. 


As this great Apoſtle St, Paul was careful to diſ- 


tinguiſh a Precept which was ſupported by the Au- 
thority of our Lord, from thoſe which were only his. 
own, and retracted and repented of any thing he had 
written, when he was convinced of its being wrong, 


ſo the ſolemn manner in which he appeals to Go 


for the Truth of what he writes, muſt be allowed 


an irreſiſtible Argument, that this holy Apoſtle did 


not think himſelf under any extraordinary, ſuper-. 
natural Influence, FF TI call God to recor. upon my 


Soul, ſays the Apoſtle, that to ſpare you, I came. 


not as yet unto Corinth. * The God and Father. 
of our "Lord Feſus Chriſt, — knoweth that I lie 


ne, Aud again, x Now the 0 which I 
E 2 


writ & 


1 Cor. v. 9. + 2 Cue. vii. 8. PR 
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eprite unto you, behold, before God, I lie not, Noy 
in theſe Places, what Reaſon could the Apoſt 
have to appeal to Gop for the Truth of what he 
was writing, if he had thought that Gop inſpird 
him to write it? Was not the Authority of God 
fufficient of itſelf ? It is therefore evident from 
theſe folemn Appeals, that the Apoſtle did not 
expect his E 722 to be receiv'd as inſpir'd, by 


e which they were written and ſent, 
his Notion then, of the Inſpiration of the Apo- 
ſtolick Writings, was not the Faith of the Chi 
ftian Church in the Apoſtolick Age, How, or when 
it came firſt into che Church, is not io eaſy to 
determine, But certainly, nothing ought to be re- 
eeived as an Article of Faith, which was not be 
lieved by the Apoſtles and their immediate Fol- 
towers, 3 — when it is contrary to the con- 


current ent and Opinion of all the Ney 
Teſtament Writers, as is evidently the Caſe, with 
Regard to this Opinion, 


But perhaps it will be objected, that tho? the 
Notion of the Inſpiration of the Books of the New 
Teſtament be allowed to be Antiſcriptural, yet 
fince aur Lord promis'd, * that he would ſend 
them another Comforter, the Spirit of Truth, who 
when He came, ſbould guide them into all Truth; 
and as this Promiſe was made to the les 
immediately z we may reaſonably infer, at 
leaft, in all Matters relating to Religion, they were 
ſo far guided} as to be incapable of 8 Will 
it not follow from hence, that their Writing 
ought to be received ag infallible, in all Queſtions 
relating to Religion, as much as if they had been 
immediately inſph%d ?:. 

Tho“ this Opinion, of the Infallibility of the 
Apoſtolick Writings, in all Queſtions relating to 

8 * - » Religion 


% Jobn xiv. 16, 37, 16. 13 
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Religion, have ſome Appearance of Argument 
5 yet we ſhall find from the Ex- 
amination of the ſame Authority, that the like 
Errors and Miſtakes happen'd in their Judgments 
and Determinations, even in Matters relating to 
Religion, after they had receiv'd the Spirit; and 
that they were as far from pretending to Infallibility, 
a to immediate Inſpiration, Te make this Mat- 
ter as plain and evident as poſſible, we may obſerve, 
That St. Pau“ thanks God, for the Grace of 
God, which as given to the Corinthians, by whom 
(i. e. by the Haly bas); He | 
riched in all Utterauce, and in all 
he fays, It bath been declore 
that there are Contentions 
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ere 
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ng ehren, could 

on as unte carual. yet 

en ders is amm you eving, aud firife, 

ho Are ye nat carned, and walk as Men ? 

t ported that there is Fornication. among you, and fuch 
* Forni- 


. 


1 Cor, i. 4, 5. Ver. 11, | Chap. H. 10. ** 1 Cor: Ei. 2, 4. 
. 4 Ml v. 5 
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Fornication, as is not ſo much as named among 
the Gentiles, that one Jpould have his Father”s Wife. 
Aud ye are puffed up, and have not rather mourned, 
&c, Dare any of you, baving a Matter againſt 
wnother, go to Law before the Unjnuſft, and not be- 
fore the Saints? I ſpeak to your ſhame, Ts it þ 
| bhat there is not @ wiſe Man among you ? No mt 
one that ſhall be able to judge between his Brethren? 
Nay, you do wrong and defraud, and that your Bre- 
thren, Certainly, the Apoſtle had no Notion of 
2 being infalſible, by having the- Spirit, who 
ere guilty of ſuch Enormities; yet he * they 
were ſanttifies and juſtified by the Spirit of Gov, 
And with regard to their Behaviour at the Holy 
Sacrament, he ſays,” + Now in this that I declare 
wnto you, I praiſe you not, that you come together 
not for the better, but for the worſe, When yon 
come together therefore into one Place, this is not to 
eat the Lord"s Supper. For in eating, every one that 
taketh before otber, his um Supper; and one is bun- 
gry, and another is drunken, Again, with regard 
to the Uſe of the extraordinary Gifts of the Spi- 
rit, with which they were endued, the Apoſtle 
plainly intimates, that they erred greatly, and lays 
down Rules for their future Conduct; which muſt 
have been needleſs, if they had been infallibly di- 
rected in all ſpiritual Matters. 

The Apoſtle, in his Epiſtle to the Galatians like- 
wiſe, owns, that they | had received the Spirit, Yet 
he ſays, ** 1 marvel that ye are ſo ſoon removed 
from him. that called you into the Grace of Chriſt, 
anto another Goſpel, And, ++ O Fooliſh Galations, 
who bath bewitched you? By which, and the gene- 
ral Scope of this Epiſtle, it appears, that they 
_—_ did err very _ in a Point of very 

great 
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Importance in Religion. Otherwiſe the A 
lie wou not have called it, forſaking the a 
It is likewiſe evident from the New Teſtament, 
that the Apoſtles themſelves were not infallible, 
after the 2 of the Holy Ghoſt, For they were 
guilty of a capital Miſtake, and in ſo fundamental 
a Point, as to affect the Happineſs of the whole 
World, comparatively ſpeaking, It being their pre- 
railing and fixt Opinion, that the Goſpel was to 


> preached to the Fews only, and not to the re 


of the World. And out o "this enormous Miſ- 
take, they were not extricated by any miraculous.or 
ſupernatural Influence of the Spirit, but by reaſon- 
ing on the Viſion of St, Peter, The Account of 
this Matter is related at large in the Hiſtory of 
the As of the Apoſtles, which we may take a ſhort 
View of. And the Apoſtles and Diving that were 
in Judea, heard that the Gentiles alfo had received 
he Word of God. And when Peter was come up 
to Jeruſalem, they that were of the Circumcifion, con- 
tended with him, ſaying, Thou wenteſt in to Men 
uncircumciſed, and didi eat with them, Here we 
ſee, the Apoſtles and Brethren jointly blaming St. 
Peter for converſing with the Gentiles, having heard 
that they had received the Word of Goo. So 
that, if the Judgment of the Apoſtles had been 
infallible, St, Peter, who was himſelf an Apoſtle, 
err'd in preaching to the Gentiles, , But that this 
was not the Truth of the Caſe, we are inform'd 
in what follows. For St. Peter, in his own De- 
fence, related to them his Viſion, and that when he 
began to ſpeak, the Holy Ghoſt fell on theſe Gen- 
riles, as it did before on them, Which ſo. con- 
vinc'd the Apoſtles and Brethren of their Miſtake, 
that the Hiſtorian ſays, + When they heard theſe. 
7 gh they held their Peace and glorified God, Jay. 
ing, 
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was to Mearis 6f the Salvation to the whole 
World; their Differences and Diſputes amongſt 
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are ſufficient Proofs of their different 
nts, which is inconſiſtent with 
ir being infallible, St. Pal! and 
ffered 
this 
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St. Peter #0 bs Faces, + for, ſays he, Ht 
Pyr before that certain raw 
with the Gentiles : vm when 
ver wDithdr tw, and ſeparated himſelf, 
fearing them which be Cireumeifion. A 
the other Jews difſembled likewiſe with bim; inſo- 
much that Barnabas alſo was carried atvdy with 
ir Di ete we find the grea _ 
harging two of his Apotolick 
is evident from 


. 
* 


it 


oe erer 
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gives the others the Denomination of te Apoſtleh 
of the Circumcifion, Theſe were the Men who 


were the Occaſion of many of the Troubles this 
A met with, 


the Apoſtles did not Fs of che ho 
of deciding mfallibly in Queſtions of the 
Importance in Religion, or that the Chr 
that Age had not the leaſt Notion of any | ſuch 
Power lodg*d with the Apoſtles, is put paſt Dif- 
by the Account of the Manner of proceed- 
ing in the Caſe of the Queſtion that aroſe at 
Antioch, about the Neceſſity of Circumciſion, and 
keeping the Law of Moſes, For tho“ this was a 
on which affected the very Eſſence of Re- 
ligion, yet the Apoſtles did not affume a Power 
deciding it, nor did the Church at Antioch ac- 
quieſce in the Opinions of the Apoſtles concerning 
it, as we are inform'd by what is recorded of this 


Matter. 

For when that Diſpute firſt began, St, Pau! and 
St. Barnabas were at Antioch; and * bal 
no ſmall Diſſenfion and Diſputation with them. Now 


the Apoſtles known themſelves infallible, they 
have determin'd the Queſtion _ any 
at all, by barely giving their Judgment; 
therefore ſince did = do this, it's plain they 
eſs'd if a Power 
rch at Antioch 2 


8 

A. op fend Paul and 
— alem, to know the Opinion 
ſtles and Elders that were there, And 
are told, + that the Apoſtles and Elders came 
together to comfider of this Matter, and that there 
was much Diſputing peta tho“ had wx 

en 


Acts xv 2 f Ver: 6, 7. 
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been capable of determining infallibly, they need 
not have diſputed it. It had been ſufficient for 
any ſuch Perſon to have declar'd, that the Spirit 
of Gop had given him Power to decide the Queſ- 
tion infallibly. But we find from the Narrative, 
that there was none of this venerable Aſſembly 
preſum*d to affert, or ſo much as inſinuate, any 
ſuch thing, On the contrary, the Queſtion was 
debated by Arguments drawn from Facts and the 
Writings of the Prophets, and by that Means alone 
decided, | 

Now, fince the Apoſtles did not pretend to Infalli- 
bility, nor the Chriſtians of theApoſtolick Age, believe 
= thing of it, this Notion came too late into the 
World, to have any weight with any Man, but ſuch 
as take Pleaſure in impoſing and in being impos'd on, 
For as to them who came after; their Authority, in 
ſuch a Caſe as this, is no more to be regarded, 
than the Authority of Calvin, Knox, Buchanan, 
William Penn, Mr. Whifton, Mr. Whitfield, or 
other modern Writer. Beſides, it is very Fe 
to be ſuſpected, that they who firſt brought this 
Notion into the Church, did it, more with a View 
of having their own Whims paſs for infallible De- 
ciſions, than to make the Judgment or Opinions 
of the Apoſtles more regarded, I ſay, it is much 
to be wy gt that it was more in regard to them» 
ſelves, than to the Apoſtles, that made them im- 
poſe this Notion on the credulous People. For 
ſince they had the Privilege of interpreting the 
Writings of the Apoſtles, if they could once make 
the People believe, that thoſe Writings were infal- 
ible, then of courſe, whatever they could reſt thoſe 
Writings to, muſt paſs for infallible, Thus, with- 
gut ding to be infallible themſelves, th 
could make their own Dreams paſs for infall; 
Determinations, But certainly Infallibility and Im- 
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pecability, is peculiar to Gop alone, no created Be- 
ing can be poſſeſſed of it, any more than they can 
be Infinite, or Eternal, 

And, as it evidently appears, that the New Teſta- 
ment Writers never thought themſelves either in- 
ſpir'd in Writing, or infallible in their Judgments 
and Determinations, and as there is therefore no 
Ground for quoting Paſſages from their Writings, 
as of deciſive Authority, We may further con- 
ſider, that the Evangeliſts and Apoſtles never de- 
ſign'd their Writings for any other Age but that 
in which they liv'd. This is evident from hence, 
That they believ'd the Age in which they liv'd, 
to be the laſt Age, and that the End of the World 
was then juſt at Hand, as is evident from a great 
Number of Paſſages in their Writings, as I obſerv*d 
above, 

But this Opinion of the World, being at that. 
Time very near its End, is ſo well known to be the 
Opinion of the New Teſtament Writers, that I need 
not ſpend Time to prove it by Citations from their 
Works ; it being uſually done by Divines to prove, 
that they could not be tempted by a Deſire of Fame, 
to impoſe upon the World in their Writings. Now, 
if they did not think the World would con- 
tinue another Age after that in which they liv'd, 
they could not intend their Writings for the Uſe 
of any other Age; but muſt have written for 
the Uſe of thoſe to whom they wrote, princi- 
pally, if not ſolely. Yet if they were of uſe to 
them, they may be of uſe to others, if uſed 
as what they are; but the Miſchief is, that 
they muſt be implicitly believed, in the Senſe of 
our Modern Apoſtles, even tho? that Senſe be ever 
ſo contrary to the clear Perceptions of our Minds. 
Thus -what was wrote only for the Information of 
the Chriſtian Church, in its Infancy, muſt be now 

2 receiv*d, 


141 


receiv'd, in the Senſe of the Impoſem, in. Contra, 
diction to ſelf-evident Propoſitions, But neither 
the Books nor their Authors, are to be charg'd 
with. the Abſurdities that are thus father?d on them, 
Lhey are the ſole Right and Property of thoſe 
that invent, and. impoſe them. For I think, we 
may at leaſt grant, that the Books of the New 
Teſtament, are all of them, what Grotius ſays of St, 
Luke*s Caſpel and Hiſtory of the, Acts of the, Apoſtles, 
„Books piouſly written, on Subjects of the pH 
Importance to Salvation,” But even thus 
they are to be us'd with Caution, Becauſe, 

Tho? they were ever ſo perfect when they 
came out of the Hands of then ſeveral A 
yet, as they have undergone various. Alterations. 
ſince, it cannot be certainly. known, what. was the 
Judgment of the Original —— 

That there have been Alterations, Additions * 
Interpolations, is what has been acknowledg'd by 
all, And a Divine of our own Church + ſays, 
That no Book has ſuffer*d. ſo much. by the Hands 
of Time as this, How. true this is, I will not 
take upon me to prove; but ſhall give a few, 
Inſtances of Paſſages, either really, or at leaſt ful 
pected to be ſpurious Additions. 

The firſt = ſecond Chapters of St, Matthew's 
Goſpel, are thought to have been added to the 
Gofpel ſince the firſt writing of it, for theſe, Rea» 
ſons, Becauſe the, Genealogy not only contra- 
dicts that given by St, Lute, but thoſe given 
in the Old Teſtament, and this Point having been 


firſt 


to 1 Chton, Cha ul ii. ii. compar'd with the firſt 
Chapter of Matibeto, and Anne lll, 23, to 34. 
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2 Grin ibid. + ora A in the Preface to his * 
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Again, there is an Account of a whole Train 
of Facts, not mention*d by any other. Writer, tho“ 
ſome of them are of ſuch a Nature, that had they 
been ever done, it's not to be ſuppos*d bur ſome 
Writer or other would have mention*d them, It 
is ſaid, That Jzsvs was born in Bethlehem in the' 
Days of Herod; but St. Luke ſays, That when 
the Decree came out, that all the World ſhould be 
taxed, and Foſeph went from Nazareth to Beth- 
lebem, that Mary was great æuith Child; and this 
he ſays, happen'd when Cyrenius was Governor of 
Syria, which was at leaſt nine Years after Herod's 
Death, as I ſhall: prove below, Again, There 
came wiſe Men from the Eaft to Jeruſalem, ſay- 
ing, Where is he: that is born King of the Jews? 
And when Herod heard theſe Things, be was trou- 
bled, and all Jeruſalem with him. It is well known 
the Jews were then in great Expectation of the 
Birth of their Meſiab, who they believ'd, would 
free them from the Roman. Yoke, under which 
they then groan'd. , Therefore, tho? this might be 
a Trouble to Herod, it muſt have been a 
Matter of Joy to the itants of Feruſalem, ſo 
that this is contrary to the very Nature of the 
Thing, to ſuppoſe the People ſnould be troubled 
at the News, Again, + Herod having gathered 
the Chief Prieſts and Scribes, he demanded where 
Chriſt ould be born? And. they ſaid unto bim, in 
Bethlehem of Judea : for thus. it is written by the 
Prophet, Aud thou Bethlehem, in the Land of Juda, 
art not the | the Princes of Jada ; for 
out of thee- come @ Governor, that ſball rule my 
2 Iſrael. Now in this Account, there are two 
| For 


Maſiab 


was to be born, for twas urg'd againſt 
our 


2 Matt, ii. Z. 2, 3. f Ver, 4, 5, 6. 
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our Lord, that they knew his Father and Mother; 
* but, ſay they, when the Meſſiah comes, no one 
knows whence be is, Again, that Micab v. 2. 
ſhould be quoted to prove this; When it is very 
plain, that that Paſſage of the Prophet could not 
relate to Chriſt, becauſe it is ſaid, + Tais ſhall 
be the Peace, when the Aſſyrian ſhall/%0me into our 
Land, Now its very well known that the Ari 
aus were not a People when our Saviour Wa 
pang So that this Paſſage could have no Relation 
to mm, 

The Hiſtorian goes on to tell us, | That He. 
rod calld the Wiſe Men, and enquir'd what time 
the Star appear'd, And having charg'd them to 
bring him word where the Child was, ſent them to 
Bethlehem, That they went to ſeek for the Child, 
and that the Star went before them, till it ſtood 
over where the Child was. But, can any Man 
know over what particular Place a Star ſtands? 
Could they by a Star, . be directed to one particu- 
lar Houſe? I ſuppoſe no one is now iſe enough 
to know what Street, or even what Pariſh a Star 
ſtands over, much leſs what Houſe, But. we are 
tarther told, that the Wiſe Men were d by 
a Dream, not to return to Herod. And that when 
Herod found the Men did not return, ** He ſent 
and flew all the Children that were in Bethlehem, and 
in all the Coaſts thereof, from two Years old and 
under. Now as this was an Act of unparalelPd 
Cruelty, and very probably the only Maſſacree 
which was ever committed on Infants only. The 
Numbers that were ſlain, and the general Concern 
and deep Sorrow that muſt have appear'd on this 
Occaſion, makes it abſolutely impoſſible to think 
it was not the Subject of common — — 

F John vii. 27. Micah v. 5. Mat 1 8. 

J 17 2. Wine . 35, | Matt, ii. 7. 8. 
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and as ſuch, muſt have fallen under the Obſer- 
vation of the Hiſtorians of thoſe Times, And 
Maſſacrees being publick Things, and conſider'd 
as ſuch extraordinary Acts, as never to be omitted 
by Hiſtorians, ie is ſurpriſing to think that the 
moſt unnatural Maſſacree that ever was commit- 
ted, ſhould not be recorded by any. one Hiſtorian 
of thoſe Times, nor the leaſt Intimation given of 
ſuch a crue] Slaughter. Eſpecially that the cele- 
brated Hiſtorian Foſephus, to whom ſo great a 
Regard is paid, that he - ſhould be totally "ſilent 
on this Head, when he was an open, 'profeſs'd 
Enemy to Hered, and takes all Opportunities to 
repreſent him in the moſt" odious Characters, But 
if even Jaſepbus had been prejudic'd in favour of 
Herod, the contrary to which is univerſally acknow- 
ledg' d, yet as there were at that Time a great many 
Roman Soldiers in. that neighbourhood, who were 
Men of Letters, they would, in all Probability, 
have related this farprifing Event to their Friends 
at Rome, from whom the Report or the Tradi- 
tion of it, muſt have reach'd ſome of the learned 
Roman Hiſtorians, who wrote immediately after 
thoſe Times; their Omiſſion therefore, of ſuch an 
extraordinary Fact, muſt render it ann in- 
credible. t farther, 

We have not only the Silence of Foſephius 8 
all the Roman Hiſtorians againſt the Truth of this 
Fact, but the Authority of St. Luke, who tacitly 
denies it. This Evangelilt - rofeſſes to write the 
Hiſtory of our Lord, in to give Theophilus 
a true and certain Account and this, foraſmuch as 
= had wrote it before, which had been a Rea- 
againſt his writing, if their Accounts had been 
rar Now if St. Luke was to give Theophi- 
In; a more particular Account, and fo ſurpriſing 
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as an 
Heyod, it could. not have 
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by Macrobius, That he bad rather be 
Swine, than bis 1806; cho it has Bern Ce 
quored 4 relating to this Fact, et, it is rather 
an Argument againſt the Truth of this Maſſacree; 
than for It. För dis Declaration of Ce Kid 
4 his two Rebel Sons to Death; and 
Herod deſerv*d to be reproach'd for 
+ hs eo So Death, who had forfeited 
their — their Rebellion and reaſons, it is 
highly — 6 to f. Cæſar would have 
— . the reproaching hum wi ths cruel Mur- 


der of ſo m Frfants, whoſe 
entitled thei ty Fey, Conhpation * 


nperor, to inflict the Puniſnment on his 
— he thought their Crimes deſerved 3 
Conduct of Hera was neceſſary 
nr 7 — * 
> We be 2 Sea iment paid to 
A %he rs" were this G | 

utely incredible to think, that Hero 
would — to —_— — cruel Maſſacree, 
without" firſt *pplying mperor for Petmiſ- 
and in ae Cafe ir il a little 
iſing, that Herod ſhould; out of mere Com- 
pine ſue to the Emperor for Leave to take off 
rebel Sons for aſpiring to the Dignity he en- 
joy'd, and yet not acquaint him with his Deſign; 
and defire his Authority, to extirpate and deſtroy 
vis, now” King of the Jews, who appear'd ſo for- 
Ss - midable 
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midable to him, as to influence him to exerute 
the moſt extravagant, monſtrous and unnatural Act 
that ever was known, Upon the whole, the total 
Silence of all Hiſtorians concerning ſuch a remark- 
able Event, and ſo groſs an Error in the Chro- 
nology, as g it in the Reign of Herod, who 
muſt, by Agreement of the Roman Hiſtori- 
ans, have been dead nine Years, at leaſt, before 
= Birth of Chriſt ; together with many other Cir- 
cumſtances that concur to make it abſolutely in- 
aria is Argument ſufficient, to overthrow the 
of. a _—_ Writer, were there nothing 
ce in — — hapters to make them ſuſpected 
as a ff ben Add d co: the. Golpel But as a 
= Argument to prove this, 

We are told, That The So of the - Lord ap- 
pear'd to Joſeph n a Dream, and warr'd him to 
take the Child and his Mother, and go into Egypt 
This was done, to prevent the Child's being 
ſtroy'd by Herod, according to the Rinora who 
wrote theſe Chapters, Again, another + Angel ap- 
pears to him to bid him . aſſuring him, that 
they were dead who ſought the. Child's Life. This, 
we are told, Joſepb 447 but hearing that Archelaus 
reigned in his Father's Stead, he was afraid to go 
8 Judea, and therefore went into Galilee, to the 
City of Nazareth, But, this is all contradicted by 
St. Lake : For he tells us, I That Joſeph dwelt. at 
Nazareth, and that he went from thence to Beth- 
lebem with his Wife to be tax d. And that there 
the Child was born and circumciſed. That after the 
Days of her Purification (which- was forty Days) 
were over, they carried him to | Feruſalem to pre- 
ſent him to the Lord, and to offer Sacrifice, as the 
Law appointed. And that «when they bad 27 

fern d 
. ii, ny + Ver. 19, 10. | Luke ii. 4, f- 
Ver. 7. 21, 23. Ver. 39. 
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forw'd all things, according to the Law of the Lord, 
they returned into Galilee to their own City, Naza- 
reth. Here we ſee, that they went from Bethlehem 
after the forty Days were over, to Jer«/alem, and 
from thence, directly to their own City, without 
going at all to Egypt, which is contrary to the 
Account, in this ſecond Chapter of St. Mazthery, 
as it is call'd. To which we may add, That, 

The Author of theſe two Chapters has likewiſe 
contradicted himſelf, and his whole Defign in wri- 


ling the Genealogy; which was to prove, that Jeſus 


was the Son of David by lineal Deſcent. For he 
only proves Joſeph, the Huſband of Mary, to be 
lincally deſcended from David. Which does not in 
any Senſe prove Jeſus to be deſcended from him, 
unleſs Feſus had been the real Son of Foſeph ; but 
this he abſolutely denies, by aſſuring us, That Foſeph 
knew -not his Wiſe, till afrer ſhe brought forth her 
firſt born Son Jeſus. And therefore Chriſt could 
not be the Son of David, in Right of Foſeph. n 
All theſe Facts conſider'd, I think muſt be ſuf- 
ficient to convince any Man, that theſe two Chap- 
ters can be no part of St, Matthew's Goſpel; and 
on this Account, it has been deen d by the Learned, 
to be a ſpurious Addition to that Goſpel. Yet we 
ſee it is {till continuꝰd to be read in our Churches, 
and as much impoſed on the ignorant Laity, as any 
other Part of the New Teſtament. But this is not 
owing to the Clergy*s Ignorance of the Matter, 
there are few of them but know it to be of douht- 
ful Authority; but perhaps they are not willing the 
Laity ſhould know that they have been at all im 
ſed on. They had much rather continue it, tho? 
ever ſo falſe, than by parting with it, run the ha- 
zard of further Reformation, This is what many 
of them have owned; for, ſay they, If we once 
G 3 


* begin 


f 52 3 
# begin to amend, or ſtrike out thing, who 
hoon where i wil flap? 23 


"LEM It „ the ye 
things Frangled, is an Addition to the 
Text. The Ground [of this Suppoſition is, that 


is one Copy which has not thoſe Words; be- 
ides that, there are ſome very ancient Quyatations 
of the Verſe in which they are omitted, 


Again, St. Ambroſe ſays, That thoſe Words, ua. 


the Son, Mark xiv. 31, were put into the Text 
the Fraud 3 
Again, 1 Joby v. 7. There are Three that bear 
cord in Heaven, 2 Father, the Ward, ond the 
r 
poor y nothing but a Marginal Note, 
t length inſerted into the Text, This has 
"the Caſe in ſome Inſtances, 2s is well known, 
If it were not in this. But Mr, Emlin, ſome time 
ago, wrote a Tract, in which he produced many 
1 to prove that this was in Interpo- 


Now if there be Evidence enough to prove ſome 
particular Paſlages to have been interpolated, there 
may have been more, for ought we cap tell, ſo 
art ully done, that they paſs unſuſpected; ang there- 


Fore it will be difficult 172 us to determine, at this 


iſtance of Time, what was and what was not writ- 
fen by the Aßoſtles. The great Variety of Readings 
8 the ſeveral Copies, are a ſufficiens Proof of the 
1 7 wg of Tranſcribers. The Reverend Dr. 

has found no leſs than 30, opo in the New 
7: eftament, amongſt which, it is very difficult for 
the Learned, and impoſſible for others, to know 
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Schemes and Nodrines, appearing —— 
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ple, in believe. Now it is very 
evident, is ſing; ade the New Tofemess 
as 4 Rule, thoſe Creed or Catechiſms 
are made i Words of Scripture or not, 
'tis they alone 2 are the Rule, and not the Scrip- 
ture: It bei ealy Matter to pick out parti- 


[ 


put them in ſych order, as to 
whatever the Compoſer pleaſes. 
pe be more eaſily done in Catechiſms, than 


in Creeds, it is no very difficult Matter 

Texts what Senſe any one pleaſes ; 
e, Creeds are never expected to be made of 
Texts only. 


o 
But befides this Cuſtom of inſtructing by Creeds 
and Catechiſms, all Divines take the Liberty of ex- 
— the Scriptures, according to their own 
ud and Opinions. And this is the natural 
— os of the maſt directly repugnant 


—— 
by the ſame Authority. 9 vene- 
rable Names' on which ſeveral of theſe 


miſtaken Qpinions are founded, have led even the 


moſt j judiciaus Part of Mankind 2 
nn ml ths ani: af 
Men 2 2 
Thus that nice enquirer Mr. Loct, was by 
means led into the Opinions, that the Reſus- 


this 
_ reftion of the ſame Body was a Doctrin contain'd | 


in the New Teftament, till his Debate with the 
learned my Sling feet, who likewiſe had fallen 
8 into 


[54] 
into the ſame Error, made him more n 
into the Matter. When he e — 
Surprize, that the Reſurrection of the ſame Body 
was not any Part of the Doctrine taught in the 
New Teſtament, concerning the Reſurrection of ile 
Body. On the contrary, he found, that the holy 
| Apo St, Paul, by the Similitude of Vegetation 
rts, that *it is 2 the ſame Body which is ſown, 
that ſhall be raiſed. 

And as this was the Caſe of theſe learned and 

itive Men, much more is it with the Vulgar, 
who are eaſily made to believe every Opinion, 
taught by thoſe they chooſe to hear or read, to 
be Scripture Doctrines, as is evident, from the 
contradictory Opinions held by the Followers of 
different Men, equally attach'd to the Authority 
of the Scriptures, Thus the Followers of every 
Se& think they have the Authority of the New 
Teſtament wholly on their Side. 

But if we were to make the Naw ollen at 
Rule, how ſhall we reconcile and adjuſt by this Au- 
thority, thoſe Doctrines which have the Authority of 
the New Teſtament on both Sides of the Queſtion ? 
It is very evident, that St. Paul the great Apoſtle of 
the Gentiles, and who was converted in a moſt mira- 
culous Manner to the Chriſtian Faith, has in his 
Epiſtles deliver'd himſelf in ſuch a Manner, as to 
give Countenance to the Opinions, call'd Calviniſtical. 
This is fo evident, that I need not trouble the Rea- 
der with Quotations, And it is notorious that the 
Articles of the Church of England were at firſt drawn 
from,. and for a long Time ſupported by, the Autho- 
rity of thoſe Paſſages in his Epiſtles, which ſupport 
Calviu's Scheme; and yet, in numerous other Places 
of the New Teſtament, Men are blam'd for their vi- 
tiqus Conduct, exhorted to pay o_ 


” 1 Cor. xv. 36, 37, 55. 
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by Promiſes of Rewards, and deterr'd by Threats of- 
Puniſhment, and in every Inſtance treated as free, 
and therefore, as moral Agents: And on theſe Con- 
ſiderations the modern Clergy have attempted to ex- 
plain away thoſe Tects which are in favour of Caluin's 
Scheme, in order to fave the New Teſtament from be- 
ing one continu'd Syſtem of Abſurdities. And as 
the Church of England at the Reformation, was Calua- 
niſtical, as appears by its own Articles; I believe it 
may be fairly and juſtly preſum'd, that if the learned 
Clergy were now to make a new Syſtem of Faith, 
the Articles would be Arminian, ſupported by the 
fame New Teſtament Authority. And thus the New 
Teſtament in 1562, fix'd the Church of England on 


| Calviniſtical Principles, and the ſame New Teſtament 


in 1742, would fix the Church of England on Armi- 
nian Principles. And both of them reſpectively ſaid 
to be the Doctrines of the New Teſtament, by as great 
and diſtinguiſhed Men of Genious, Piety, and Abi- 
lity, as thoſe reſpective Ages have produce. 

So likewiſe the Doctrine of the Eternity of Hell 
Torments, has been in general an indubitable Arti- 
cle of the Chriſtian Faith, founded on the Autho- 
rity of the New Teſtament; but in the preſent Age, 
ſome of the greateſt Ornaments of the Chriſtian Church 
have found Texts enough in the Neto Teſtament, to 
prove this to be no Article of the Chriſtian Faith, 
it muſt be allow'd, that the Texts urg'd to prove 
the Eternity of Hell Torments, have their whole 
Force from the Words ever and everlaſting, which. 
are often uſed in Scripture to ſignify only, a long 
Time; from ' whence it is inferr*d, that therefore 
everlaſting Puniſhment, may imply no more than 
a Puniſhment for a long Time, And as there are 
many Texts in the New Teſtament which | do- plainly 
contradict, the Notion of the Eternity of Hell Tor- 
ments, they hence conclude, that theſe Expreſſio 
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Aga, St. Pan and St. Janet, do direttly contradia 
one another about the Doctrine of Fuftifeatinn, 
One ſays, By Faith ye are ji ed, nor of Works, 
The other ſays, I fee how that by Works a Mat it 
ruftified, Witit divers other Paſſages that miglit be 


J 

brought. f 

Thus, have I at large provid that the New Te/s- 

num is not a Caron of Scripture; and that if Chi 

deſign*d his Retigion to be founded ofr Books, the 

Oli Tifamont alone muſt be the Cano to Chriſtians. 

being ever recommended as 4 Nule or 
Authority. Bat, 


Matt. vii. 13. + Phillip, iii. 29. | 1 Cor, xv. 24, 28, 
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(57) 
But, if we are to receive the Old Teſtament, a8 
our Rule, then we muſt become Zews ; for the Old 
Teſtament declares that Religion to have come im- 
ng wore and to be of perpetual Obliga- 
tion. nding, if we may be allow'd td 
form-aoy Judgment from the Writings of St. Paul; 
we can neither own the Feuiſb Law to be obligatory; 
nor of Divine Original, For that great Apoſtle de- 
ow that the Jewiſh Law was a Law of ® Bond 
and Slavery, from which Chriſt had ſet, even 
Jews free, On 5 0 re 
ces, beggerly Elements, and the Elements of the World. 
It is true, he does not in expreſs Words deny it to be 
of Divine Original, but then we may eaſily conjec« 
ture the Reaſon why he did not, was; becauſe the 
People were fo ppl in favour of Moſes, that 
had ned Se I to Iyer of . Law, 
ve ſtonꝰ d him, 0 rkeni 
— wer This the great Apoſtle well — | 
and therefore took a more prudent Method, — 
ing them the pernicious Tendency of it. 4.5 was 
appealing to Common Senſe, which if not too 
ſtrongly prejudiced, ſeldom fails of making a right 
Judgment of Things. But they had been educated 
in the Belief af their Law coming inimediately from 
Gop ; this they had been taught as ſoon as they were 
capable of receiving it, and therefore to have told 
chem that this was a Deluſion, or even to have aſk*d 
them, whether ſuch a pernicious Doctrine could 
come from the Foundation of Goodneſs, would have 
touch'd them in ſo tender a Part, that they could 
not have receiv'd it, but would have look'd on 
the Apoſtle as one who deſign'd to undermine all 


Religion, 
| 5 5-057 8 
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But tho? this, Holy Apoſtle had to do with thoſe 
who were not then capable of being let into the 
Diſcovery, of the Oppreſſion of the Moſaic Syſtem, 
yet it is to be hoped, that in our Age and Nation, 
which has ſo long been bleſs*d with a better Light, 
it may not be ſo very difficult a Matter, to'make 
this evident, As it muſt be, to every one, who 
will but impartially conſider it, and attend to the 
Argument. WF. | 
WMWe have only the Authority of the Jewiſh Writers 
themſelves, that their Law was of Divine Original, 
joyn'd with the Conceſſions of the New Teſtament 
Writers, who were every one of them, except St. 
Paul, under the ſtrongeſt Prejudices of Education, 
And, had they not believed it themſelves, they could 
have done no great good among the Jews, who 
were the chief Perſons to whom they preach'd and 
wrote; if they had deny'd it. In other Caſes, it is 
not eng on as —_ to take a Perſon's 2 
Words, ally where there is any Appearance 
a Biaſs or Prejudice that might induce him to impoſe 
upon himſelf or other Men. And as Moſes took 
on him the Government of the People, and ſettled 
the Prieſthood in his own Tribe and Family; here 
was Motive ſufficient to biaſs him, as there 1s like- 
wiſe a ſufficient Ground of Suſpicion to us. Had he 
made no Advantage to himſelf, or his Family, this 
had been a very good Argument in his Favour, We 
might then have faid of him, as we do of Chrift 
and his Apoſtles, that there was no viſible Motive, 
that could induce him to deceive the People, But 
the Caſe is otherwiſe, tor he had plainly the ſtrongeſt 
Motives in the World, a View of acquiring Power, 
Be and Fame. Again, we may ' conſider, 
at 1 
The Maſaict Law conſiſted moſtly, of very bur- 
thenſome and unneceſſary Ceremonies, Such as tended 
* | to 
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eo enrich the Prieſts, and begger the People. And 
can a Man who has any juſt and honourable Notion 
of God, believe, that ſuch a: Law could come from 
him? He is perfectly happy in the Enjoyment of 
his own Perfections, and can have no Intereſt of his 
own to ſerve, in giving Laws to Men ; and as he 
is a Being of perfect Goodneſs, muſt have deſign'd 
the good of his Creatures by every Diſpenſation. 
From whence we may conclude, that whenever God 
ſhall condeſcend to give Laws to his Creatures, they 
will be only ſuch as tend to make them happy. And 
therefore, a Law that had no other tendency, but to 
make Men miſerable Slaves, could not come from 
him, We are told, That à good Tree, cannot bring 
forth evil Fruit; by a greater Authority than Moſes. 
And from the Nature of moral Agents we know, 
that the Conduct of any Being, muſt be agreeable 
to the Principles on which that Belng acts; and 
therefore, as the Deity is a wiſe and good Being, no- 
thing can come from him, but what is wiſe and good. 
But the Jewiſh Law is fo far from being a wiſe and 
good Law, that St. Peter himſelf, calls it a Toke 
which neither they nor their Fathers were able to 
bear, Alls xv. 10. Yet he was fond of the Law, 
and was one of thoſe that oppos*d St. Paul, on that 
very Account. | | | 

Again, there are ſome: Laws that have the Ap- 
pearance of Fraud and Deceit, whether pious or im- 
ptous, I leave to others to determine. 

The moſt remarkable of this kind, is the Trial 
of Jealouſy, mention'd Numb. v. from Ver. 11. to 
31, where it is expreſly commanded, that if a Man 
be jealous of his Wife, ſhe ſhall be put to Trial ;; 
whether ſhe be guilty or innocent, Ver. 14 The 
Trial is this, The Man is to bring his Wife 
to the Prieſt, who, after he has given her Oath, 
is to give her the bitter Water. Now what this 

H 2 Water 


[60] 
Water is, we are told Ver, 17. And if the Woman 
was guilty, her Belly was to ſwell, and her Thigh 
rot. Ver. 27, But if ſhe were not guilty, ſhe was to 


free, that is, her Belly ſhould not ſwell, nor her 
Thigh rot. Ver. 28. But let any Perſon conſider of 


this Matter, and he may perceive that this has 


2 manifeſt Appearance of Deceit, For, if this 
bitter Water had naturally a Power to operate in 
this manner, then it would do the fame now; but 
if che Effect were miraculous, then any other Wa- 
ter would have done as well as this. So that this 
Law ſeems to be given on purpoſe to put all mar- 
ried Women into the Prieſt's Power, and fo of 
_ into the Power of her Hnſband, unleſs the 
oman, by obli Kr Prieſt, could make him 
her Friend ; then 1 ſhe might defeat her Huſ- 
band's Deſign. 
To this we may add, the Trial of the Pucilage 
of Women, which every one, who is at all acquainted 
with Anatomy, knows to be very uncertain, But 
can any Man believe, that a wiſe and good Being 
would enact a Law, that ſhould betray the Inno- 
cent to the Penalty and Diſgrace, and put it in the 
Power of the Guilty to clear themſelves ? For this 
would certainly be the effect of ſuch a Law, be- 
cauſe the Guilty would very naturally be led to 
uſe proper Means to appear innocent; but the Inno- 
cent, depending on their Innocence, might be be- 


tray'd, and ſo loſe their Lives, and, which is of- 
ten dearer to them, their Reputation. See Deut. xx11, 


from Verſe 13. to 21. . | 

And as theſe Laws have a manifeſt Appearance 
of Fraud, ſo the Laws for the Maintenance of Pricits, 
by Tythes, Offerings, Penalties, &c. by which one 
1 ribe out of Twelve had more for their Share, 
than the other Eleven; muſt appear to have been 
a Law inconſiſtent with the Nature and Perfec- 
* 55 Ee tions 
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tions of the common Parent ot Mankind. Was 
not God equally the Father of the Laity, as well 
as of the Prieſts ? Muſt they not only be exempe 
from Labour, but have fo much the Share 
of Wealth to maintain them in Luxury ? But that 
this was the Caſe of the 7eus under the Levitical 
Law, has been proved by an Arithmetical Calcu- 
lation, by the Author of the Moral Philoſopher. 
Farther, | 
Thoſe Precepts in the Moſaick Law, that are 
of moral Obligation, are delivered like poſi- 
tive Laws. I am the Lord thy God, is the Reaſon 
given for the Obſervance of each; ſo that the Fews 
could have no Notion of any difference between 
the one and the other, Thus the Deity was re- 
eſented as a Being that gave Laws from mere 
wilt and Pleaſure, not becauſe the Laws were good 
and fit. They could therefore have no other No- 
tion of the Deity, than that of an arbitrary, tyran- 
nical Being. | 
The Decalogue is faid by the Fewiſh Writers, 
to have been written by the Finger of God, and 
delivered to Moſes on Mount Sinai in an extra- 
ordinary, miraculous Way, But can any one be- 
lieve, that if the Deity was to come down from Hea- 
ven to give Laws to Mankind, He would give 
ſo imperfe& a Law as this, which only barely ſe- 
cures Pro ? Could this be call'd a Rule of 
Life worthy of having God for its Author, which 
contain*d in it but one Precept, which Mankind 
were not fully appriſed of by the Light of Na- 
re, and that of no more Conſequence than the 
ſervance of a particular Day? All the other Pre- 
cepts, except one, are barely negative, and ſuch as 
all other Nations were then, and ever canſcious of 
being obligatory. If the Jews therefore could not 
know theſe Things without being told them by God 
in 


Can any 
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in an extraordinary and miraculous Manner, they 
muſt have been the moſt ſtupid Generation of Men 
that ever liv' d. Moſes might have long before 


learned to forbid Murder, from the Laws of che 


Egyptians, which obliged him to fly that Country 
on account of one. And as to that one Moral 
Precept of Honouring our Father and Mother, it is 
at beſt a very imperfect Precept. Every one bred 
under Parents, who ſees. the Care and Pains taken 
by them, for his Support, muſt know that he owes 
more than barely Honour to his Parents. And there 
is not the leaſt Hint of any Obligation or Duty 
to Wife or Children, Friends or Neighbours, any 
farther than mere Prohibitions. 

As to the other Parts of the Old Teſtament, we 
may obſerve, there is hardly any Vice a Man can be 
guilty of, but he may find a Plea for it in the Jewiſb 
Writings. All the Injuſtice and Barbarity committed 
by the Fews, as recorded in their Hiſtory, is 


tended to be done by the expreſs Command of God. 


If they had a Mind to deſtroy any Nation, in order 
to poſſeſs their Land, their Hiſtorians always tell us, 
that it was by the Command of the Lord, or at leaſt, 
that the Lord was conſulted on the Occaſion, ap- 

d it, and conſented to it, even where the Pro- 
ject was originally their own ; in many Caſes, the 
Lord is pretended to be the original Contriver, And 
yet perhaps, no Hiſtory can afford greater Inſtances 
of Inhumanity and Injuſtice than the Jewiſb Hiſtory. 
one, who believes the Deity to be the 
common Father of all Mankind, believe that he would 
command what is contrary to his own Perfections? 
Can a Being of perfect Goodneſs and Benevolence, 
command the utmoſt Cruelty and Injuſtice ? Cer- 
tainly no, Such Commands might be agreeable to 
the Intereſt and Ambition of the Jewiſb Prieſt- 
hood, or their Kings, but can't be agreeable to 


a Be · 


[63 J 

2 Being of infinite Mercy and Benificence, who 
can have no Pleaſure in the Deſtruction of any of 
his Creatures. To conclude, ; = 
The Fewiſh Writers do conſtantly repreſent their 
Cod as a partial Being, whoſe whole regard was to 
their particular Nation only. And what makes this 
Particular more extraordinary is, that by their own 
Accounts, they were a People remarkable for their 
Perverſeneſs, Obſtinacy and Wickedneſs, But can 
Partiality agree with the Character of Univerſal Be- 
nevolence, by which at leaſt, in the ſame Circum- 
ſtances, God muſt regard his Creatures equally a- 
like, Yet by the Jewiſb Writers, He is repreſented 
as protecting an obſtinate, perverſe People, and 
puniſhing other Nations for their Sake, | And as 
mconſiderable as the Jeus were with regard to their 
Numbers, and as little Tendency as their private 
and publick Virtues had, to make them Fa- 
vourites of God, yet they repreſent the whole Hoſt 
of Heaven, as conſtantly employ*d in protecting 
and defending them. | | 
From theſe Inſtances, and ſeveral others that 
might be produc*d, it appears, how inconſiſtent 
the Doctrines and Precepts of the Old Teſta- 
ment are with the moral Perfections of God, and, 
therefore St. Paul had good Reaſon ta condemn the 
Jewiſh Law as a binding, enſiaving Law, that inſtead 
of being calculated for the Good of the People go- 
vern'd, the End of all wiſe and good Laws, its Con- 
ſequences were quite the Reverſe, And how any 
Conſtitution which does not make Proviſion for the 
Good of the whole, can be ſaid to be a wiſe and good 
Conſtitution, much leſs of Divine Authority or Ori- 
ginal, is a Propoſition, that may require ſome far- 
ther Time to explain. The learned Apoſtle St, Paul 
indeed ſays, the Letter of the Law kills or tends to 
Death, but the Spirit gives Lite, But this Diſ- 
tinction 
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tinction aroſe from the Circumſtances and Obliga- 


tions the Apoſtle was under to te Chrittianiy 
am a People obſtinately prejudic*d in Favour of 
their For had 2 to ſet aſide the 


literal Sence of the Law, without ſubſtituting ang- 
ther Senſe in the room of it, he muſt have diſap- 
pointed his own Intentions, And therefore to pro- 
2 fucceſsfully, and the 
to recommend the Doctrine of 'Feſus 
Chrif, this great Apoſtle allegors*'d the Moſaick 
Law, as the Jews themſelves had before done their 
Prophets. Nothing is more certain, than that Mo/et 
intended his Law in the literal Senſe only, and that 
in this Senſe alone the Jews were to obey it; if 
therefore the /iteral Senſe of the Law was killing; 
that is, tended to the Deſtruction of the Obſer- 
vers of it, the Law muſt be in its own Nature ill, 
and of conſequence, could not be of Divine Ori- 
ginal. Bur this the A dar'd not aſſert; he 
therefore ſubſtituted an allegorical Senſe of the Law, 
inſtead of the literal, and by this Means made the 
Law of Moſes of uſe in propagating the —= 
And this could not be difficule to do 

to interpret the 


he had e e Liberry 
Law contrary to the common natural Uſe of the 
Words, For if a Senſe may be impoſed upon an 
Author, different from what he himſelf intended, 
and the Words fignify in common Ute, his Au- 
I II what- 
Thus did this great e a Law, 
m its own Nature hurtful " deftrattive, inſtru- 
mental in bri a blind ious P 
ints- the glevioes Lilervy of the Sow of God, by be- 
coming, as he ſays of himſelf, all things to all Men, 
that he might by all means ſave ſome. And this I 
take to be acting the Part of a Guardian Angel, 
to endeavour to bring Good out of Evil, _—_ 
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N had confeſs d in their Writings, 

| Ezekel, Statutes that 
Fudgments whereby they ſbould nds 
live. With which the Prophet Jſaiab agrees, 2 
what Purpoſe is the Multitude of your Sacrifices * Who 
hath required this at your Hands to tread m Courts # 
Bring e incenſe is an Abomination 
to me, the new Moons and Sabbaths. —4 camot away 
with, it is Imquity.. 

Thus have I proved from inconteſiable Facts 
and the Authority of the New Teſtament Writers, 
that their Writings were never de 
or Canon to Chriſtians; the Few; 
have likewiſe examined and 
tain Doctrines and Precepts inconſiſtent with the 
— Character of God, to which if we add, that 

og Fre — — the Deity as acting in the 
moſt arb ial Manner, and therefore 
they cannot — x] Bivins Original ; yet, notwith- 
ling theſe two ſeparate and diſtin Volumes 
are necer of them of Divine Original, and do 
mutually contradict and deftroy each ether, the Ab- 
furdity is ſo greatly increaſed upon us, and the Mi- 
ſtake ſo notorious, that by mere Human Authori- 


ty, they have for many Ages been impoſed on Man- 


kind 2s a Rule or Canon, And this is the Scheme 
which has furniſhed Matter for in the Chri- 
ſtian Church, as well as Arguments to defend the 
Brain-ſick Notions- of Enthuſiaſts, For, 
As theſe are join*d, it is not poſſible ſo much as to 
conceive what ought, or ought not to be a Part of 
e 
ous in its Contents, and of fach Variety of Inter- 
pretation, that it is poſſible to prove almoſt any 
Opinion from one Part __—— 8 
ent 
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dent from Experience, ſince all the contradiftory 
Opinions of the different Sects of Chriſtians have 
been prov*d- by the Authority of the Bible. And 
tho? the firſt Inventors of an Abſurdity were often 
forced to be content with a fingle Text perhaps, 
or two or three at moſt ; yet when the Notion has 
been continu'd for an Age or two, and a proper 
Stipend is allow'd to the Advocates, it can then 
be prov*d from almoſt every Chapter of the Bi. 
ble. That this 1s not an extravagant Repreſenta- 
tion of the Matter, is evident from the Doctrine 
of Tranſubſtantiation, which at firſt ſtood on the 
bare Authority of, This is my Body, but has now 
a great number of Texts to ſupport it. The ſame 
is true of the Practice of Baptiſing Infants, which 
was at firſt introduc'd on the Authority of a ſingle 
Text, but there are now more than one Thou- 
ſand that have been brought to its Aid. But not 
to inſtance in any more, (tho' it would not be 
difficult to produce many other Examples) this is 
not hard to be accounted for, ſince there is a great 


Latitude of Interpretation allow'd in explaining the 
t both for 


Bible, The fame Texts are often brough 
and againſt the ſame Doctrine. And it frequently 
happens, that the principal Texts on which a Doc- 
trine is built, are a direct Contradiftion to it. A 
particular Inſtance of this, we have in the Doc- 
trine now reviv'd by the Met bodiſts of the Natu- 
ral Baſeneſs of Mankind, For the Texts in the Old 
Teſtament urg'd to prove it, are only Complaints 
ol the Wickedneſs of Men, but are ſo far from aſſert- 
ing that they are by Nature bad, that they neceſſarily 
imply the contrary. For example, j A Fleſo have 
corrupted their Way, which neceſſarily ſuppoſes, that 
their Way, (that is, their Nature, or natural Way) 
was right, but that they themſelves had ane it, 
OP | « 


John iii. 5. | Geng vi. 12. 
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Beſides, how could God be repreſented by theſe 
Writers, as complaining of Mens Wickedneſs, if 
their Nature were wicked? They were neither the 
Authors nor chuſers of their Nature, be it good 
or bad, and therefore can't be blam'd or prais'd 
for it, any more than for their Shape, Stature, Co- 
jour, or the like. And as to the New Teſtament 
Texts, which are principally ſuch as urge Regene- 
ration, or a New Birth, they do from the v 
Metaphor ſuppoſe that Men are good by Nature. 
For if Men are not by Nature born in an innocent 
or rizht State, how can their being brought to 
ſuch a State, be called a New Birth ? If we are 
bad by Nature, and are born baſe, wicked and cor- 
rupt, as theſe Men ſay; then Regeneration, or a 
New Birth, muſt mean (if it have any Meaning 
at all) being brought into a State of Corruption 
and Baſeneſs, But if we are by our natural Ge- 
neration in an innocent and right State, and by 
not keeping a due Watch over our Apperites and 
Paſſions, become baſe and corrupt ; then the Re- 
covery from this vicious State, to a State of In- 
nocence, may very properly be called a New Birth, 
becauſe it is a being reſtor'd to the ſame State, 
as to our Title to Happineſs and the Favour of Gop, 
which we were in at our Birth. In this Senſe, 
the Metaphor is juſt and proper. So that theſe 
Men muſt either give up their Notion of Man's 
being bad ly Nature, or elſe allow that Chriſt and 
his Apoſtles knew nothing of the Matter, when 
they made uſe of this Metaphor to expreſs the State 
of Man reſtor'd to Innocence and Virtue, | 
It muſt be own'd, that there are two Texts, 
that do not ſo directly contradict the Notion of 
theſe Men; one is, * Behold I was ſhapen in Ini- 
quity, and in Sin did my Mother conceive me, This 
/ I 2 might, 
Pal. Ii. 5. 
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might, for ought I know, be David's Caſe z but 
it does not follow, that therefore it muſt be every 
Man's Caſe. If it were, I can't fee that a Man's 
Nature muſt therefore be bad, becauſe his Mother 
finn*d in his Conception, But this could not be 
every Man's Caſe, unleſs it be unlawful, in ev 


" Cafe and Circumſtance to beget Children, which 


no Body ever yet thought, 

The other Text urg?d for this Notion, which 
does not directly contradi& it, is, Were by Na- 
ture the Children of Wrath, even as others, This 
Text has ſome Appearance of being to the Pur. 
poſe. But if we conſider the Uſe of this Word 
in other Places, it will not appear to be a ſufficient 
Authority to found ſo falſe, impious and miſchiev- 
ous a Doctrine upon. For St. Paul uſes the Word 
Nature only for Cuſtom and common Uſage in 
one Placef , and in another, | The Apoſtle ſpeaks 
of Mens doing by Nature the Things contained 
in the Law; that is, acting right by Nature, which 
is contrary to what theſe Men would infer from 
the other Text, So that this Doctrine, has only 
the bare Appearance of one ſingle Text to ſup- 
port it, and almoſt every Chapter in the Bible 
againſt it; and yet it has been the current Opinion of 
almoſt the whole Chriſtian Church for many Ages, 
From whence it plainly appears, how uncertain a thing 
Religion muſt be, 4 — on a Book ſo eaſily 
miſtaken and pervertable. This will more fully appear, 

By conſidering, the Variety and Uncertainty, of 
the Interpretation of the Bible, For there are, as 
Biſhop Taylor obſerves, + in the Explications of Scrip- 
ture ſo many Commentaries, ſo many Senſes and Inter- 
pretations, ſo many Volumes in all Ages, and all, like 
Mens Faces, no one exattly like another, And in 


® Epheſ. ii. 3. 1 1 Cor. xi. 14. | Rom. ii. 14. 
+ Liberty of Prepbiſying, Sect. 3. Memb. 3. p. 81. 
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other Parts of that excellent Diſcourſe, he ſhews, . 


the Impoſſibility of coming at any ſatisfactory Know- 
ledge of the Senſe of the Bible, in all its Parts, 
Which is ſufficiently evident to any one, who has 
taken the Pains to conſult any confiderable Number 
of Commentators. The Rules of Interpretation are 
various in themſelves, and variouſly applied by dif- 
ferent Men, and there is no certain Criterion in the 
Writings themſelves, what 1s to be underſtood lite- 
rally, and what not ; So that the uſual Method is, to 
take thoſe Things in a literal Senſe, which are agree- 
able to a Man's own Fancy; and to allegoriſe, or 
explain away, what he does not like, Indeed, as 
to the Old Teſtament, a great Part of that muſt be 
allegoris?d, or elſe, it will not ſerve the Purpoſe of 
Chriſtianity in any of the different Syſtems in which 


it has appear'd; but if Men are allow'd to allegoriſe 


what they pleaſe, it may then ſerve the Purpoſe of all 
Syſtems alike. If weare implicitly to follow thenatu- 
ral Senſe of the Bible, that is, interpret the Bible by the 
common Rules of Grammar and Criticiſm, as we do 
other Books, and take the plain literal Senſe of it as 
a Rule of Truth; then we muſt unavoidably fall into 
very groſs Errors, as is acknowledg*d by the moſt 
zealous Advocates for the Bible; who therefore ex- 
plain away the literal Senſe, to avoid thoſe Eyrors. 
Thus, in particular, all thoſe Paſſages that attribute 
human Parts, Paſſions, Weakneſſes, and even Vices 
to the Deity, are pretended to be thus written, only 
in Compliance to our CY, and to bring thoſe 
Things down to our weak Underſtanding, Tho“ in 
moſt Places whers they occur, they ſeem to be writ- 
ten, according to the Underſtandings of the Writers 
themſelves, And we know, that there have been, 
and ſtill are, many Chriſtians who take theſe Paſſa- 
ges in the literal. Senſe, And many take divers 
other Paſſages and Expreſſions in a literal Senſe, thoꝰ 


they 
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they are contrary to the natural Notions of Mankind. 
And no other Rule has been generally follow'd, but to 
take every Thing according to the mere Letter, that 
is thought to be defenſible, and will ſerve the Pur- 
poſe of a Party ; and to depart from the Letter, 
when that can't be defended, or will not ſerve their 
torn, But this is a Liberty that no one Party will 
allow to another, and therefore ought not to be 
allow*d to any. Becauſe this is making the Scrip- 
tures no Rule at all (as every one mult ſee) tho? 
they contend for it as the only Rule at the ſame 
Time, and in ſuch. manner, as makes the Vulgar 
think, that Truth is merely arbitrary, and depends 
upon Authority, 

But, beſides the Difficulty of ſetling a Rule for 
Interpreting the Bible, there are a great many 
other Difficulties, that make it almoſt impoſſible, 
even for the Learned, and abſolutely ſo for the Ig 
norant, to know the true Senſe and Intention of 4 
ſeveral Writers. For Inſtance, there are a great 
many Words that are conſtantly in uſe in the ſame 
Nation, that have very different Ideas annexed to 
them, by different Men, ſo that tho? they uſe the 
fame Words and Expreſſions, they have different 
Meanings, This 1s evident from the many verbal 
Diſputes, that have happen'd betwixt learned Men 


of the ſame Nation. And with regard to thoſe 
Words our religious Diſputes are chiefly concern'd 


in, we very well know, that there are ſcarce two 
Men who have exactly the ſame Ideas annex'd to 
them. Such as Eſſence, Perſon, Church, Grace, Vir- 
me, Free-will, Pregeſtination, Righteouſneſs, Satiſ⸗ 
faction, Fuſtification, and a multitude of others that 
might be named. Now it -is evident from the 
different Explications of theſe and divers others, that 
are met with in the Writings of Men of the fame 
Nation, 
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Nation, nay of the ſame Church too; how diffe- 
rent their Ideas are, when they ule the ſame Word. 
But if this be the Caſe, in the ſame Age and Na- 
tion, how is it poſſible for us to know, in what 
Senſe Authors uſed thoſe Words ſo many Ages 
ago, eſpecially, in a dead Language ? Conlidering 
too, how apt Words are to vary their Senſe in 
a much ſhorter Space of Time? We have Words 
in our Language, which are of common Uſe, that 
now ſignify almoſt the contrary, to what they did 
a little more than a Hundred Years ago, as Knave, 
Villain, and ſome others. So that if we had the 
very Words of theſe Authors, without any of thoſe 
almoſt infinite Errors of Tranſcribers, Tranſlators, 
Copiſts, Commentators, &c. Yet we muſt be in- 
capable of knowing their Senſe, at this Diſtance 

of Time, becauſe this is impoſſible for us to be 


"ſid, What, Ideas they - annex*d to the W 
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Yet farther, we know that there; are 2 great 
variety of other Things, that render this Book 
more difficult to underſtand, than perhaps any other 
Book extant, for not to inſiſt on the Tranſpoſitions 
of Wards and Clauſes, Errors of Copies, evident from 
the vaſt / variety of Readings, different Senſes of - the 
ſame Word in different Places, Alluſions to Culioms 


we are now ignorant of, Manners el py on ſpeaking pe- 


culiar to the Times 0 I Writing, and which 
are common to all ancient Books; —.— are a great 


variety of Inſtances in the ſacred Writers, of Con- 


deſcention to the Prejudices of eus and Pagans, 
particularly to the former in the Writings of St. Pau, 
concealing their Opinions, for fear of the Secular 
Powers, who were then all againſt them, &c. which 
renders 1t very difficult to know the real Sentiments 
of the Writer ; and in the Old Teſtament, the 


Language 
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Language being very barren, and being almoſt 
wholly to be learnt from that Book itſelf, makes the 
Senſe very precarious, | | « 1a. 
But if all this could be got over, or, if. this 
were not the true State of the Caſe; yet, as na- 
tural and moral Truth do not depend on the Judg- 
ment or Opinion 'of Authors, but ariſe from the 
Nature or Difference of Things, nothing ought 
to be admitted for Truth, that is contrary to Na- 
ture, tho* it could be ever ſo plainly proved to 
be the Opinion of this or the other facted Wri- 
ter. So that the Nature of Things muſt be the 
ultimate Rule of Truth, and Reaſon muſt be our 
fole Guide to difcover it. This is that Rule and 
Guide to which all do unanimouſly appeal in ſome 
Caſes, even where *tis abſolutely contrary to the 
moſt expreſs Words and Senſe of the facred Writers, 
to whoſe Authority they do themſelves, and would 
have all others ſabmit implicitly in other Caſes, 
Is not this ſetting up two Rules, inde of each 


other, which is abſolutely abſurd ? For if Reaſon 


be a Rule at all; it muſt be ſo, becauſe Truth 
and Falſhood, Right and Wrong, Good and Evil, 
are founded ſolely in the Nature of Things, and 
can neither be made, nor alter*d by Authority. 
But if the Authority of any Book, is to be im- 
licitly followed, and to be allow'd as a Rule and 
of Truth and Falſhood, then theſe Words 
have no Meaning at all, there being nothing in 
Nature, either True or Falſe, Right or Wrong, 
Good or Evil; but every thing muſt be eſteem- 
ed or diſeſteemed, aceording to the Arbitrary De- 
terminations of theſe Writers, I fay, the Arbt- 
trary Determinations of theſe Writers, for if this 
be the Caſe, then there was nothing in Nature to 
determine them to call -this Truth, and the other 
Falſhood, but they muſt determine it by _—_ 
| | ing, 
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Will and Pleaſure of themſelves, or ſome other 
Being, And then, it would be wr to contradict 
any one Title or Expreſſion contain*d in thoſe Wri- 
ters, how abſurd ſoever it may appear to our Reaſon, 


to the Nature of Gad, or to the Nature of Things. 


So that on this Suppoſition, it is abſolutely wrong to 
deny that Gop may be angry, deceive Peo- 
ple, falſify both his Word and Oath, all which, and 


much more, are expreſsly ſaid of him in the Old 


Teſtament.“ . 

'Tis a pleaſing Reflection, that many even of the 
Clergy, have at late contended for the Uſe of Reaſon 
in interpreting the Scriptures. And ſome of them 
have aſſerted the Neceſſity of it, in a ſtronger and 
fuller Manner than any of their Predeceſſors. But 
whether from want of Courage to go through with 
what they had ſo well began, or from ſome other 


Motive, they ſtill as earneſtly contend for ſundry 


Doctrines, inconſiſtent with the Character of Deity, 


as Others who do not allow the uſe of Reaſon at all, 


This I look upon to be the moſt abſurd Conduct 
of all, firſt to give up ſome Points, becauſe contrary 
to the Perfections of God, and contend for others 
equally repugnant to them. For there can be no 
Reaſon given, why any Thing ſhould be given up, 
but will equally affect every Doctrine, inconſiſtent 
with the unalterable Truth of Things, Can any 
Reaſon be advanc'd, why the Attributes of Gad, and 
the Truth of Things, ſhould be the Rule of Judg- 
ment in one Caſe, and not in all ? If this cannot te 
done, then Reaſon and the common Senſe of 
Mankind, will be the Rule and Guide in Matters of 
| TE | Religion, 

For which ſee Pſalm. vii xi, xxx. v. Gen. vi. 6, Iſa. Ixiii. 17. 


Jer. iv. x. xv. aviii, xx, vii, Numb. xiv. 30, 34 And in 
Plalm Ixxxix. The Plalmiſt at Ver. 3. ſpeaks in the Perſon of 


Cob to Ver. 37. concerning God's Covenant and Oath to 


David; yet from Ver. 38. almoſt to the End, he complains of 
God's breach of his Oath and Covenant. 
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Keligion, as well as in other Affairs of Life and 
Human Conduct. And thus, all Men will be on 
a Level, with regard to Happineſs, and the Favour 
of God; who is the common Father of Mankind, 
and will appear to have been impartial towards his 
Creatures, not loading ſome with Favours, while he 
withholds from others, the neceſſary Means of know- 
ing the Way to real, laſting Happineſs, 


Having given a ſhort Specimen of forme of the 


principal Difficulties that attend the Enquiry after 
Primitive Chriſtianity, according to Modern Schemes 
of a written Rule; I am next to ſhew, what the Chri- 
ſtian Religion is, which I think may be beſt learn'd 
from the Words and Conduct of our bleſſed Lord, as 
faithfully recorded in the Goſpels; where we find, that 
He began his preaching with exhorting -the Peo- 
to Repentance, boy From that time Feſus began 

to preach, and to ſay Repent, From whence we learn, 
our Lord came not to teach a Religion whoſe 
— were before unknown; but to ſhew the 
*Fews the Neceſſity of repenting of their Diſobe- 
dience to that Law, whoſe they were ac- 
quainted with, For otherwiſe they could have had 
no Ground or Occaſion of Repentance ; this be- 
ing only neceſſary, for thoſe 9% have knowingly 
and willingly broken the Law, But if it could be 
ſuppoſed neceſſary for Men to repent of the Breach 
of an unknown Law, it would then be neceſſary, 
firſt to inform them what they had done amiſs, 
by acquainting them with the Matter of that Law, 
whoſe Precepts they were obliged to obey. And 
therefore, ſince our Lord did not do this, we may 
ſafely conclude, that he did not come to teach any 
new Law, or Religion, but to teach the Jeu the 
Neceſſity of Ju 2 — and a future Obedience 
to the Rules of Morality, the negle& of which 


they 


* Matt, iv. 17. Mark i, 15. 
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they thought to attone for, by a ſtrict Obſervance 
of the Ceremonial Law of Moſes. 9 | 
And that it was the Immoralities of the Jews 
He came to reform, is evident from his whole 
Conduct, and the Scope of his ſeveral Diſcourſes, 
as they are handed down to us, It muſt be owned 
indeed, that we have but a ſmall Part of his Diſ- 
courſes, and of them, it's very probable, they may 
have loſt much in the tranſmitting down to us, 
notwithſtanding which, there are yet remaining a great 
many plain Intimations of his Purpoſe. The uni- 
verſal Rule he laid down, is of itſelf ſufficient to 
inform us what his Religion conſiſted in; “ There- 
fore all things whatſoever ye would that Men fhould 
do unto you, do ye even ſo to them : for this is the 
Law and the Prophets, That is, this is the whole 
of Religion; from whence it evidently appears, 
that the whole Deſign. of our bleſſed Lord was, 
to regulate the Conduct of Men, one towards ano- 
ther, For this Rule, which has for its Founda- 
tion the common Nature and Deſires of Mankind, 
goes through the whole of Life, and makes Re- 
ligion obvious to common Senſe, There being 
none ſo ignorant as not to know. the effe& which 
the Conduct of others have on them, with regard 


to their Happineſs. This then is the Religion of 


Jeſus Chriſt, to promote the Happineſs of thoſe 
with whom we converſe, to the utmoſt of our 
Power; that is, to do all the Good we can. 
As a farther Proof of this, we find he began his 
excellent Sermon on the Mount, with pronouncing 
them bleſſed, who were of an humble, merciful, and 
kind Diſpoſition, independant of any other Conſide- 
ration, And through that long Diſcourſe He in- 
culcates Morals only, never ſo much as hinting 
at the Neceſſity of believing any ſet of Opinions, 
| or 
Matt. vii. 12, Luke vi, 31. 
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acl ag my may one poſitive Precept. Yet at the 
cloſe He ſa Whoſoever heareth theſe Sayings of 
mine, and doeth them, I will liken him unto a wiſe 
Man which built bis Houſe upon a Rock ;, and the 
Rain deſcended, and the — came, and the Winds 
blew, and beat upon that Houſe ;, and it fell not, for 
it was founded upon a Rock. Which was plainly 
aſſerting, that this Diſcourſe contained every thing 
neceſſary to be known, in order to Salvation. And 
what 1s the Sum and Subſtance of this Sermon 
more, than that Men ſhould act kindly one to- 
wards another? This then was the whole of what 
He came to propogate in the World; the better 
to effect which, He moſt forcibly inculcates the 
Love of one another, by calling it his great, his 
cla, and his new Commundmens. For where there 

is Love, Acts of Kindneſs can never be wanting. 
Another Argument to prove that the Religion 
our bleſſed Lord came to eftabliſh in the World, 
conſiſted wholly in the Practice of Kindneſs and 
Beneficence, which none could be ignorant of; may 
be taken from his Caution to his Diſciples, who 
and what they heard, + Then Feſus ſaid unto them, 
Take beed and beware of the Leaven of the Phari- 
fees and of the Sadducees. By which we are after- 
wards taught to underſtand || the Doctrine of the 
Phariſees and Sadducees, And again, ** Take beed 
what you bear. But thele Cautions would have 
— abſurd, if they had no Rule of Judgment 
ry Doctrines by; for all Doctrines muſt ſound 
alike, to them who have no Rule to judge by. 
And it they had any Rule, it muſt be their na- 
tural Judgment, or common Senſe, which teaches 
every Man, from his own Experience and Feeling, 
if 1 may ſo ſpeak. And it 15 to 3 


has Matt, vii. 24, 25. 1 xvi, 6. [Ver. 12. Mark iv. 24 
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peals, when He ſays, Tea, and why even of your 
ſelves, judge ye not what is Right ? Which is a 
plain and full Aſſertion, that Men have a Power 
of judging between Right and Wrong ; as well as 
an expreſs Command to judge for themſelves, 
Agreeable to which, is the Anſwer He gave to 
the Jews when they objected againſt Him his 
want of Learning; + If any Man, ſays he, will do 
his (that is God's) Will, be fball know of the Doc- 
trine, whether it be of God, or whether I ſpeak of 
myſelf. Where we ſee our Lord makes nothing ne- 
ceſſary but Sincerity, to know the whole Will, or 
Law of God. Every one therefore, learned or un- 
learned, if he will but ſincerely examine his own 
Conſcience, may know the Extent of his Duty. 
And this will further appear, 235 

By conſidering, that our Lord preach'd chiefly to 
the Ignorant, the Poor, and the meaner Sort of 
People. For if our Lord had come to teach a 
Religion conſiſting of poſitive Precepts, or which 
required any fuperior Degrees of Learning or Phi- 
loſophy, He would certainly not have directed his 
Diſcourſes to thoſe, who were utterly uncapable of 
knowing any thing of it. *Tis true, He could 
have inſtructed them in the Nature of it, whilſt 
He converſed with them; but then, in all after 
it muſt have on a critical Know- 
ge of thoſe Writings in which it muſt be con- 
tained, in order to be tranſmitted to Poſterity. In 
this Cafe, it would not have been a Religion ſuited 
to the Capacities or Circumſtances of one hundredth 
Part of Mankind, The common People being un- 
capable of arriving at a competent Knowledge of 
the Senſe and Interpretation of ancient Books writ 


in dead this — more Learning, 
as well as more Leiſure the Generality of 


— 


2 Luke zii. 57, + John vil. 17; 
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Mankind have, or can poſſibly have. Thoſe who 
have the greateſt Share of Learning and Ability, 
and who are maintain'd by the Publick for this 
rery End, that their whole Time may be employ'd 
in theſe Reſearches, -can with great Difficulty arrive 
at any thing like a certain Knowledge ; how then 
ſhall the Ignorant, Unlearned, and thoſe whoſe 
Time is taken up in ſupplying the Neceſſaries of 
Lite, come at any Satisfaction ? Muſt they depend 
implicitly -on their Leaders, who are infinitely 
divided amongſt themſelves ? This would be to make 
Religion a Matter of mere Chance, - But as we 
are aſſur d he came to do the greateſt Good to Men, 
we may be certain, that his Religion was ſuited to 
the Circumſtances and Capacities of all, whom he 
deſign*d to be the Subjects of it, And, that the 
Poor, the Illiterate, the common People were to be 
the Subjects of his Religion, we have not only his 
own Word, but his own conſtant Practice to evince, 
From whence we may very reaſonably infer, that 
his Religion conſiſted in nothing more than a ſtrict 
and faithful Performance of the ſeveral Duties of 
Lite, which the common Senſe and Experience 
of all Mankind teaches them to be their Duty, 
The mcancſt and moſt ignorant of Mankind know 
the Obligation they are under, of doing all the Good 
they can to one another; and the Jetos themſelves, 
with all their Ignorance and Superſtition, knew this, 
but they had been taught by their Scribes and Phari-: 
ſees, that the Obſervance of the Moſaic Law would 
attone for the Neglect of theſe Duties. This there- 
fore, was that fatal Error, which ' Chriſt came to 
convince them of; not to ſet up any New Law, 
but to ſhew the indiſpenſible Obligation they were 
under, to perform all Acts of Kindneſs one towards 
another, and that the Puniſhment due to the Neg- 
left of theſe Things, could no other way be avoided, 
but by ſincere Repentance, and future cm 


[ 79 ] 


But, the Account which our Lord has given of the 
laſt Judgment, is an undeniable Proof, that his Reli- 
gion conſiſted only in the Practice of Kindneſs and Be- 
nevolence. When the Son of Man ſhall come in his 
Glory, and all the holy Angels with him, then ſhall he 
fit upon the Throne of his Glory, And before him 
ſhall be gathered all Nations; and he ſhall ſeparate 
them one from another, as a Shepherd divideth his 
Sheep from the Goats: And he ſhall ſet the Sheep 
on his right Hand, bitt the Goats on the left. Then 
ſhall the King ſay unto them on his right Hand, come 
ye bleſſed of my Father, inherit the Kingdom pre- 
pared for you from the Foundation of the World, For 
I was an hungred, and ye gave me Meat: I was 
thirſty, and ye gave me drink: I was a Stranger, and 
ye took me in: Naked, and ye Cloathed me: I was 
Sick, and ye viſited me, I was in Priſon, and ye came 
unto me. Then ſhall the Righteous anſwer him, ſaying, 
Lord, when ſaw we thee an bungred, and fed thee? 
or thirſty, and gave thee drink? When ſaw we thee a 
Stranger, and took thee in? or naked, and cloathed thee ? 
Or when ſaw we thee fick, or in Priſon, and came unto 
thee? And the King ſhall anſwer, and ſay unto them, 
Verily I fay unto you, in as much as ye have done it unto 
one of the leaſt of theſe my Brethren, ye have done it 
unto me. Then ſhall be ſay alſo unto them on his left 
Hand, Depart from me, ye curſed into everlaſting Fire, 
prepared for the Devil and his Angels, For I was an 
bungred, and ye gave me no Meat : I was thirſty, and 
Je gave me no Drink: I was a Stranger, and ye 
took me not in: Naked, and ye Cloathed me not : 
Sick, and in Priſon, and ye viſited me not. Then 
ſhall they alſo anſiwer him, Lord, when ſaw we thee 
an Hungred, or a Thirſt, or a Stranger, or Naked, 
or Sick, or in Priſon, and did not miniſter unto thee? 
Then ſhall he anſwer them, ſaying, Verily I ſay unto 

Jeu, 
Matt, xv. 31, to the End. 
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you, In as much as ye did it not unto one of | the 
leaft of theſe, ye did it not to me. And theſe ſhall 
go away into everlaſting Puniſhment ;, but the Righ- 
teous into Life eternal, Here we fee, that our 
bleſſed Lord, who is inted by the Father to 
judge the Wotld in Ri ſneſs, divides all the 
Nations of the Earth into two Parts, Sheep and 
Goats, without the leaſt Diſtinction, concerning their 
Religious Belief, He makes no Difference berween 
thoſe who believe in his Name, and thoſe who deny 
him. But makes the whole Reaſon of the Accepr- 
ance of the one, to be, their having done Acts of 
Kindneſs and Benevolence to their Brethren ; and 
the Condemnation of the other, to be wholly owing 
to their having neglected to adminiſter to the Neceſ- 
ſities of them who were in Diſtreſs. Agreeable to 


Mount, concerning his Proceedings at the laſt 
Day; Many, lays he, will ſay to me in that Day, 
Lord, Lord, have we not prophefied in thy Name ? 
and in thy Name have caſt out Devils ? and in thy 
Name have done many wonderful Works ? And then 
will I profeſs unto them, I never knew you: depart from 
me ye that work Iniquity, From whence it undeni- 
ably appears, that his Religion conſiſted not in the 
Belief of any Set r. or the Practice of any 
tive Precepts, in departing from all iniqui- 
tous and ſinful Practices, and doing Good one to 


This being the true State of the Caſe, that Chri- 
ſtianity requires nothing but a conſtant Obſervance 
of this univerſal Law of God; the doing to others, 
as we would they ſhould do to us in like Circum- 
ſtances, that is, nothing but what plainly tends to our 
real Happineſs, it will be naturally aſk*'d, Whence 
ariſes the Differences, Diſputes and Contentions, 


amongſt 
2 Matt. vii. 22, 23. 


ich, is what our Lord ſays in his excellent Sermon 
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ferve, That this W 2 Mankind's being by 


their ö 


hn 
amongft the Profeſſors of ity, on the one 
ron ole ping — it, by the 


Adverſaries of Chriſtianity on the other f This 1 


= may. be eaſily accounted for, from hence, That 
oft Chriſtians having been fond of founding their 
— on the Authority of ancient Books, not- 
withftanding the great Author of it, fixt it on 
another Foundation, as I have already ſhewn ; this 
has produc'd diverſity of Opinions, — 
ing unpofſible for Men 10 agree in their Sentiments, 
concerning the Senſe and Interpretation of ancient 
Books; and the greateſt Part of Chriſtians having 
adopted Pagan — Few Rites, and made the Be- 
lief of Doctrines, inconſiſtent with the natural Notions 
Duties; this has rais' d Ene - 
igion, who could have had no Mo- 

pposꝰd it, if it had not been thus cor- 

rupted by the Additions. of weak or daſigning Men. 
But that all the Endeavours of our Adverfaries, do 


not affect the Religion of Crit, is what I ſhall now 


endeauour. to ſhew, 3—5— dome of the prin- 
1 of the Deift. 

that as we all agree, that the 
3 —— 


and that he is pof- 
ſe(s'd of an unlimited Power; it will follow, That he 


originally conſtituted the Univerſe in ſuch manner, 
as not to want any future Interpoſition, becauſe, this 
1s f. a Defe& in the Conſtitution of the 
W which is inconſiſtent with the Character ot 
Cod as above. But, ſay they, the Chriſtian Religion 
is aflerted to be a 1 ral ition of the 
Deity, pecafion'd by the Miſconduct of Mankind, 
which had involv'd them in a State of (Miſery, from 
3 be no other Way freed, but by this 


pernatural Interpofition. 
2 anſwer to this Objection, it is ſufficient:to.ob- 


— 2 Actions, in 7 of Miſery, no other- 
wiſe to be avoided but by a fupernatural Interpoſition 
of the Deity, is a mere modern Miſtake of lila, 
and therefore the Objection has no Force, when ap- 
plied to Chriſtianity as it was originally taught by 
Chriſt himſelf, For he was fo far from aſſerting, that 
his coming was neceſſary on account of any irrecover- 
able State, into which Mankind had brought them- 
ſelves ; that he declares, that he came only to call 
Sinners to Repentance, and of theſe, only the Sinners 
of the Jews, For, ſays he, 1 am not ſent but to the 
loft Sheep of the Houſe of Iſrael, And when he ſent 
out the Twelve, He ＋ commanded them, ſaying, Go 
not into the Way of the Gentiles, and into any City of 
the Samaritans enter ye not, But go rather to the 
Sheep of the Houſe of Iſrael. And by loft Sheep, he 
teaches us himſelf to underſtand, ſuch ho by their 
Sins had need of Repentance, And he was fo far from 
aſſerting this to be the Caſe of all Mankind, that in 
the Parable of the /oft Sheep, he expreſsly ſpeaks of 
Juſt Perſons who need no Repentance, So that he 
plainly gave no Countenance to this Suppoſition, and 
therefore this Objettion does not in the leaſt hurt the 
. Cauſe of Chriſt, however it may overthrow modern 
„ 5 0 
They next Object, That if there was any Neceſſity 
of ſending Chriſt to the Jes, was there not the ſame 
in every other Nation, ſeeing there are Sinners who 
have need of Repentance in all Nations; and therefore, 
if that were a ſufficient Reaſon for ſending a ſpecial 
Meſſenger to them to call them to Repentance, muſt 
it not have been a Reaſon for ſending Meſſengers into 
every Nation? 4 | 
In order to ſet this Objection in its true Light, it 
may not be improper to aſk the Objectors, what Rea- 
fon or Authority they have to make uſe of the Word 
4 ee 9 Neceſſity 
& Matt. XV. $4, + Ibid x, 5. 6. 
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Neceſſity here? Since all Chriſtians ack 


whereas, if it were really neceſſary, the Objectors 
themſelves will allow, that it — merely an Act 
of Favour, but of Juſtice. For they contend, that 
whatever 1s neceſſary for the Happineſs of the Crea- 


tures, the Deity is, from his own moral Reftitude, 


under an Obligation to do. But whatever is 2 
an act of Favour and Kindneſs, may be withheld, 
without any Injuſtice, for Juſtice has notking to do 
with mere Favours. 
But then they will aſk, perhaps, whether it is not 

an Inſtance of Partiality, in an univerſal Being, to 
beſtow Favours upon one Nation, and withhold them 
from others ? In anſwer to this, it may be ſufficient 
to obſerve, That as the Ciroumſtances, Prejudices, 


and Genius of one Nation, differs from another; there 


may be very good Reaſons, for a wiſe and good Be- 
ing to beſtow his Favours, on different Nations, in a 
different Manner. This, I think; is ſo far from be- 
ing an Inſtance of Partiality, that it is what a wiſe and 
good Being muſt do ; in order to make his Fayours of 
equal Advantage, The only Queſtion remaining then 
will be, whether the Prejudices and other Circum- 
ſtances of the Fewiſh People, might not make it more 


proper to ſend an extraordinary Meſſenger to them, 


than to other Nations? Since we know, that other 
Nations were not without proper Inſtructors, perhaps 
more ſuitable to the Genious of the P For, all 
learned and polite Nations, had Philoſophers, who had 
ſufficiently taught them the Nature, Extent and Ob- 
ligation of their Duty. But the Jeus were an ignorant, 
ſuperſtitious People, who had never been us'd to learn 
any thing of Religion, but from Prophets and Workers 
of Miracles, And in all Probability would not have 
hearken'd to any Perſon, who had not come to them 
in the Character. This I think is very evident from 

L 2 | hence, 


chat 
the ſending Chriſt was an Act of Grace or Kindneſs; 


9 
＋ 
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hence, that our Lord himſelf was oblig d to refer them 
to Moſes and the Prophets on all without 
which, they would ſcarce have hearken'd to his Doc- 
trine, notwithſtanding he taught no more, than what 
their own Conſciences dictated to them. 

Again, the Deiſis object, that the belicving the 
Truth of any Propoſition, depends not upon the Will, 
but upon the Evidence, as it appears to the Mind. 80 
PROP Man muſt believe, or diſbcheve, or doubt, 
2 as the Evidence appears, and cannot do 
therwiſe, It is, ſay they, as impoſſible for a Man 
a believe a Propoſition to be tr ue, till the Evidence 
appears ſo plain to his Mind that he can't help be- 
lieving; as it is for him to perceive an which 
is plac'd out of the Reach of his Sight. So that the 
belicying the Truth of a Propofition, can be no Vir- 
tue; nor can doubting, or ing, be a Vice; 
becauſe the Mind has not Power to do the one ot 
other, of theſe, but in Proportion to the Evidence, 
and as the Evidence appears, for if the Evidence 
appear ſufficient to convince, the Mind, cannot avoid 
aſſenting, if not, the Mind muſt remain in a State of 
doubt or difpelief. Yet, fay they, a very great Part 
of the Chriſtian Religion conſiſts in beheving the 


Truth of Propoſitions, and they aſk, can any thing 
be a Duty, which is not in a Man's Power to do, but 


depends entirely on ſomething external, which he 
can no more govern, than he can the Winds or the 


Waves of the Sea? 

In anſwer to this, it may be obſery d, That thot 
the Word Faith, does often occur in the New Tela. 
ment, yet it will by no means follow, that it muſt 
mean believing, becauſe it has been commonly taken 
in that Senſe by Chriſtians, For the Word itſelf has 
another meaning. It means Fideli ty'or Faithfulneſi 
as well as believing ; and why — taken in 8 
ed that neceſſarily makes our Saviour and his 
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Avoſtles — . — fo groſs an Abſurdity, as that of 
com to do, what is out of their Power, 
when there — Senſe, which implies no Ab- 
ſurdity ? What if the greateſt Part of Chriftians have 
underſtood the Word in that Senſe, does it follow 
from thence, that the Writers themſelves ufed it in 
that Senſe ? If we take it in the other Senſe, to be a 
Recommendation of Faithfulneſs, there is no Abſur- 
dity at all. And there are divers Places, where it 
can be underſtood in nd other Senfe, but by thoſe. 
whoſe Heads are full of the Wonderful and the Unin- 
telligible, And even admitting, that there are ſome 
Places, where Faith, of Belief of Dodrines, is com- 
manded, or at leaſt recommended; this will not be 
a ſufficient to overthrow Chriſtianity, For, 
1 have ſhewn above, that the New Teſtament never 
was made a Canon, or Rule of Doctrine, by any but 
mere Human Authority ; and that the Authors of the 
Books in that Collection, never were, — 
to be, either inſpir'd, or under any infallible Gui- 
dance. So that Cbriſtianity — — 
Error and Miſtake which they, as Men, might fall fall 
into. If this were the Caſe, Chriſtianity could not 
have been defended, but would have been overthrown 
long ago. Nothing being more evident, than that 
the Apoſtles and immediate Followers of our Lord, 
were very much miſtaken in divers Points, as in the 
Nature and Extent of Cbriſ's Kingdom, the Obli- 
— eawiſh Law, the near A of the 
nd of the World, &c. Vet this does by no means 
mvalidate the Doctrine of Chriſt, which is founded on 
ee re — that 7 * 
urther, it been objected, eſus - 
ſum'd the Character of the Jewiſb and 
taught that his coming was forctold by the Prophets z 
and in the New Teftament, there are divers 


tions from the Rn ſaid to be n ard | 


* 
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fill'd in him; but if thoſe Propheſies are examin'd, 
it will be found, that they do not agree with the 
Character of Chriſt, nor to the Circumſtance of the 
the Fewiſh Nation at that Time, nor indeed, any 
Time ſince, This Objection has been handled in 
Print by two Authors. The Author of the Grounds 
has ſhewn, that the Propheſies in the Old Teſtament 
are not in their literal Senſe, applicable to thoſe Cir. 
cumſtances they are applied to, by the Writers of 
the New Teſtament, but muſt be interpreted Allego- 
rically, and that they were always underſtood, to be 
fulfilPd in an allegorical Senſe ; but there has ſince 


been a Piece publiſh'd by S. Parviſh, in which 


he endeavours to ſhew, That not one of the Propheſies 
cited in the New Teſtament, have any Relation to the 
Times .of the Goſpel; but, that the Writers of the 
New Teſtament wholly miſtook the Senſe of the Au- 
thors of the Old Teſtament ; and that there is not 
one —_— but what is miſapplied by them. 

In Anſwer this Objection, it will be proper to ob- 
ſerve, that our Lord well knew, the Fews were ſo 
ftrongly prejudiced in favour of their own Prophets, 
that they could receive no Doctrine, but what ſcem'd, 
at leaſt, to come from them; That they had long 
been uſed to typical, allegorical Senſes of the Pro- 
pheſies; and that therefore, the moſt ready, if not 
the only Way, to make his Doctrine be hearken'd 
to was, to quote their own Prophets, This was at 
leaſt, Argumentum ad Hominem; and more likely to 

ail with them, than any other Argument, and 

r that Reaſon alone made uſe of. But, as to his 
aſſuming the Character of the Ferwiſþ Meſſiah, it's 
plain, that he did not aſſume any ſuch Character, 
but abſolutely denied it: For he declared to Pilate, 
+ My Kingdom is not of this World, which was Lars 
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Denial of his being, or pretending to be, the Fewifh 
Mgzſfah ; for the Prophets do all of them ſpeak of a 
Perſon, who was to Rule among the Nations, and fet 

up a temporal Kingdom, that is, a Kingdom of bis 
World, on the Throne of David. So that theſe Pro- 
pheſies were not, in any Senſe, applicable to him, 


| who came only to ſet up a ſpiritual Kingdom of 


Peace and Righteouſneſs, this was the only King- 
dom he came to erett, as the Event ſhew'd, as well 
as his own Declarations; but the Jets were ſo ſtrong- 
ly prepoſſeſsꝰd with the Hopes of a flouriſhing King- 
dom, that it was not very eaſy to root it out of their 
Minds, as is evident, from the Apoſtles themſelves; 
for after the Reſurrection of Chriſt, they aſked him, 
* If be would, at this Time, reſſore again the Kingdom 


to Iſrael, And it it is plain by the Anſwer he made 


to this Queſtion, that their Prepoſſeſſions were too 
ſtrong to receive any other; for tho? he had before 
his Death, declar*d, that he did not come to ſet up a 
temporal Kingdom, yet he did not repeat this to his 
Diſciples, but told them, it was not for them to 
ew. Yet he had betore ſpoken plainly. to Pilate, 
who being a Roman, was capable of underſtanding 
him, which the Diſciples were not ; for St, Luke tells 
us, that when he told them of all that would happen 
to him at Jeruſalem, f They underſtood none of thoſe 


Things, and this Saying was hid from them, neither 


knew they the Things that were ſpoken, From whence 
it appears, that their Heads were ſo turn*d with the 


Notion of a temporal Kingdom, that they could not 
underſtand the plaineſt Expreſſions, if they croſs d 


And as to thoſe Expreſſions in the G —_— where 
it is ſaid, that thoſe Things were done, it might 
be 22 which was ſy —— by the Propbets; and then 


was fulfil d the —_— of the — &c. T on 


1 AQ i 6. + * xviii. 34 


Tx 
are not very difficult to account for, if we conlidet, 
hat hey hoon obſerved _—_— concerning the Pre: 
poſſeſſion of the Writers: They were nat as yet cur'd 
of their Miſtake, but 4 they could find every 
Incident relating to the Perſon and Character of Cbriſ, 
in the Writings of the Prophets; however, this will 
not affect che Truth of their Hiſtory, they were ho- 
neſt, faithful Hiſtorians, and gave a true and plain 
Account of what they heard and law, But being 
Men, and under the ſtrongeſt Prejudices of Educa- 


„ What is Truth, will remain 
happen have fallen ; — Tae 
it may to into, in other 
What the Writers heard or ſaw, they could not be 
ſo eaſily miſtaken about, if they wrote either more 
or lefs, they could not but be conſcious of it; if chere- 
fore they related any Thing as of their own Know- 
ledge, which was not true, they muſt have been wil- 
ful Liars, and then there would be no Reaſon to be- 
lieve them in any Thing. But if they only made a 
— 9 FRI lication of. other Men's 
Words, this might be a Miſtale of Judgment, 
to which all Men, as Men, are liable. And there- 
fore, if this could affect the Truch, or Credibility of 
their Hiſtory, it muſt affect all Hiſtory whatever; 
becauſe, — — . 
Perſons who were capable 
—— —— 
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fore Men prepoſſeſs'd, by the Confeſſion of the Wri- 
ters, who relate, that Chriſt denied to work any Mi- 
racles, when any inquiſitive Perſons required them ; 
nay, they affirm, “ he could do none, in his own 
Country, becauſe of their Unbelief. But, ſay they, if 
a4 Perſon had a Power-to do ſuch Works ; People's 
Unbelief could not rob him of his Power. 
cheſe Writings do allow, that the Devil and his 
Agents can work real Miracles. And laſtly, allow- 
ing that they were done, Miracles cannot prove any 
thing more than this, that the Perſon who did them, 
was poſſeſs'd of a ſufficient Power to perform ſuch 
Things, or was aſſiſted by ſome other Being, poſ- 
ſeſs'd of ſuch a Power, and therefore can never be a 
Proof of the Truth of a Propoſition, or the Goodneſs 
of a 3 1 EY 
In Anſwer to this Objection, it wi proper to 
obſerve, that ſince I have ſhewn, that the Doctrine 
our Lord came to teach, was nothing more than the 
indiſpenſible Obligation of the Love of one another; 
and doing all manner of Acts of Kindneſs one to 
another ; this Doctrine cannot want any external 
Proof. As he came to teach nothing, but what carried 
its own Evidence along with it, being intrinſically 
Good and Excellent, and apparently fo, to the com- 
mon Sence of Mankind : It could not receive any fur- 
ther Proof, this being a Proof equal to a Demonſtra- 
tion, that it muſt come from God, and ought to be 
adhered to. The Jews, indeed, were a People fond 
of Miracles, therefore ſomething of this Kind might 
be of Uſe to gain their Attention, But, when this 
End was anſwer'd, there could be no further Uſe of 
the Miracles, For when once they were brought to 
hearken to his Doctrine, they could not avoid ſeeing 
the Goodneſs of it, becauſe this would appear to their 
Minds upon the leaſt Reflection. Every Man of 
M common 


* Matt. xiii. 58. Mark vi. 5. 
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common Capacity knows the Tendency of Action 
as is evident from the Judgment they make of the? 
own, or other Mens Actions; this needs no Learn- 
ing nor Subtilty, Now, as Chrift gave no Com- 
mands, but what tended to the Happineſs of Man- 
kind, nor forbid any thing, but whattended to their 
Miſery and Hurt : Every one who would but hear 
and conſider his Doctrine, muſt ſee the Excellency 
of it, and could not want to have the Goodneſs of it 
proved to him by wondrous Works, which are only 
a bare Demonſtration of Power. | 
The laſt Objection I ſhall take Notice of is, what 
the Diets urge concerning the Morals of the Goſpel, 
They object, that the Morals deliver'd in the Goſpels 
are ſo far from being perfect, and agreeable to the 
common Rules of Juſtice and Goodnefs ; that they 
are mary of them very defective, and ſome, con- 
trary to it. Thus, ſay they, * Friendſbip and Love 


of our Country, are neither commanded, nor ſo much 


as recommended, notwithſtanding they are Virtues of 
the moſt heroick Kind, On the other Hand, there 
are ſome Things commanded, that are impracticable 
and immoral. Sell all thou haſt, and give to the Poor. 
This Precept is impracticable in a Chriſtian Country, 
becauſe there would be no Buyers ; and it is immoral, 
for thoſe who have Children, or near Relations. 
Take no Thou hr, the Morrow, take no Thought for 
your Life, an take ye Thought for Rayment ? Take 
neither Gold, nor Silver, nor Braſs in your Purſes, 
Neither take two Coats, If any Man fue thee for thy Coat, 
give him thy Cloak alſo. If any Man come to me, and 
Hate not Father and Mother, Wife and Children, be 
cannot be my Diſciple. Love your Enemies; with 

many others, which are often objected againſt. 
One, lately in Converſation ſaid, that the Eſſence 
of Chriſtianity conſiſted in hating your neareſt 
| Friends, 


* Charatterifticks, Vol. I. p. 88, 89. 
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Friends, and your own Life, loving your Enemies 
and Feſus Chrift ; and in being regardleſs, of the 
Neceſſaries of Life, 
In order to obviate this Objection, we 

conſider what has been proved above, that our Lord's 
chief Errand to the Fetus, was to make them ſenſible 
of the indiſpenſible Obligation of Morality ; if the 
Love of Mankind be the Eſſence of Morality, as is 
uſually allowed. That Chriſt was ſo far from aſſert- 
ing, that the Fews were ignorant of any Part of their 
Duty, that he plainly aſſerts the contrary. Now this 
being the true State of the Caſe, it could not be ne- 
ceſſary for him to give them a Syſtem of Precepts ; 
this they already had, in their own Breaſts, as all Men 
have, and muſt have. For ſince our Duty is no more 
than this, to promote the Happineſs of Mankind, 


* * 


as far as lies in our Power: And as this muſt conſiſt 
in avoiding every Action, that has a Tendency to 


make our Fellow-Creatures miſerable ; and in doing 
every Thing in our Power, that has a Tendency to 
promote, their wir every Man's own Expe- 
rience muſt teach him what gives him Pleaſure or 
Pain, Every one knows when he is juſtly dealt 
with, and when the contrary ; when he 1s kindly 
uſed, and when treated unkindly or cruelly : And 
as every one ſees the Wrong done to himſelf, fo he 
cannot but know when he does wrong to another, 
Thus are all Men taught the Nature and Extent 
of their Duty, by what they feel, of the Effects of 
other Men's Actions on themſelves. Nothing more 
is neceſſary than common Senſe, if it be but calmly 
and conſtantly conſulted, This Objection therefore, 
is of no Weight, for who can expect a perfect 


Syſtem of Morality to be deliver'd by him, who was 


ſo perfectly acquainted with human Nature as to 
know, that all Mankind had a perfect Syſtem of it 
in their own Boſoms ? 4 true, he did occaſionally 

2 3 _ 
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in his Diſcourſe, hint at ſome particular Precepts ; 
but nothing is more plain, than that he did not 
write any thing himſelf, nor defign any thing ſhould 
be writ by any others; as a Scheme of that Religion 
he came to promulge, or rather, to enforce, And 
— F | 

ith regard to the particular Paſſages referr*d to 
in the Objection, or any other that may be produced 
of like Kind; I obſerve, that the Scribes and Phariſees 
had fo very much corrupted the moral Law, by their 
Traditions, that it might be neceſſary in ſome Caſes, 
to urge particular Duties, in an Hyperbolick Stile, 
Men muſt be dealt with according to their Prejudices 
and Prepoſſeſſions, ſo that, that manner of Teaching 
which would be neceſſary to ſome, would be impro- 
per and wrong to others, whoſe Prepoſſeſſions and 
way of Thinking were different. Beſides, divers of 
thoſe Precepts mention'd above, were , plainly never 
deſign'd as general Precepts, to be oblerv*d by all 
who adhered to Chri/, but only to the Apoſtles who 
were then to be ſent on an extraordinary Errand. It 
might be proper for them at that time, to go with- 
out Money, or two Coats; but it does not appear, 
that this was defign'd to be an univerſal Rule to all 
' Chriſtians at all times, any more than that other of 
ſelling all and giving to the Poor, which was ſpoke to 
4 ſingle Perſon only; and, perhaps, not without 
ſome particular Reaſon that made it proper, if not 
neceſſary, to ſpeak thus to him; tho! we may not 
know the Reaſon; As to thoſe Precepts that relate 
to giving more to thoſe who would wrongfully take 
any thing from us, it is plain, that no Chriſtians, 
except only a few zealous Enthuſiaſts (at the firſt ſit- 
ting up a new Se) have ever | look?d on them as 
Precepts ; why then ſhould it be thought that Chriſt 
deliver'd them as ſuch ? Again, theſe Expreſſions 
about hating Father, Mother, Wife, Children, &c. 
5 a * Cannot 
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cannot be fairly urg?d as Inſtances of the Imperfection 
of Chriſt's Doctrine, ſince he himſelf makes the loving 
our Neighbour to be fo great a Part of our Duty, 
that * That, and the Love of God is the whole of 
it. Now, can it be ſuppos'd that after this, he ſhould 
endeavour to diſſolve all natural Obligations and 
Affections, to thoſe who are more near and dear to us 
than our Neighbour? Certainly no. If a Philoſopher 
were to write a Book, to ſhew the Obligation Men are 
under to love all Mankind univerſally, he would not 
be underſtood to exclude a more ſpecial Love, to that 
Part of Mankind we are moſt acquainted with, and a 
yet more peculiar, to our neareſt Relations, and thoſe 
from whom we had receiv*d the greateſt Benefits, 
Why then ſhould we think, that he who taught, that 
the Long of our Neighbour, was one half of our 
Duty, ſhould require us to hate our Parents and 
neareſt Relations? Can there be any Reaſon for lov- 
ing a Neighbour, which will not be a greater Rea- 
ſon for loving a Father ? The Precept of loving our 
Enemies, has been look'd on by many, as a Proof of 
the ſuperior Excellence of Chriſtianity above all other 
Religions, But, as to my own Judgment, I muſt 
own, I do not look on it as a Precept, to be literally 
obligatory z for, we certainly ought to make ſome 
Difference betwixt our Enemies and our Friends, But 
then, if we conſider the Occaſion of the Expreſſion, 
and the Perſons to whom it was ſpoken, it will not 
appear to be a ſufficient Ground for an Objection, even 
allowing the common Scheme of the New Teftament, 
being a Rule of Faith and Manners, For our Lord, 
was enumerating divers falſe Maxims receiv*d among 
the 7ews, ſome of which were the expreſs Words of the 
Moſaict Law; others the falſe Gloſſes of the Scribes, - 
among which, he mention'd this; + Thou fhalt 
love thy Neighbour and hate thine Enemy. m— 
4 | pla 
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plain, that the Zews by this, underſtood, AP 
were to revenge themſelves of their Enemies. 
in their Law it is aid, n 
bear any Grudge againſt the Children of thy People, but 
thou fbalt love thy Neighbour as thy ſelf. Now they 
having been taught by their Scribes, that this Pr 
of loving their Neighbour, was a tacit Precept fo 
hating their Enemies, they readily inferr'd, that — 
were tacitly commanded to revenge themſelves of 
their Enemies, becauſe they were forbid to revenge 
themſelves of their Brethren. And that this was the 
Senſe in which they underſtood it, is evident from 
what our Lord here ſays, for he interprets his own 
Precept of loving our Enemies, in this Senſe only, 
that we are not to endeavour Revenge, but to do them 
good Offices for their ill ones. But the Jeus being a 
People much us'd to the Hyperbole, it was almoſt 
to urge their Duty in that Way ; at leaſt, 
where it was contrary to the Traditions of their 
Scribes and Elders, Yet, leaſt i it ſhould be taken in 
a wrong Senſe, he interpreted it himſelf, to mean 
no more than doing them good Offices, which is the 
moſt natural, and the moſt probable Way, to make 
them our Friends. 

But allowing the Deiſts all they can deſire, that 
divers of theſe Precepts are inconvenient, nay, ſome 
of them at leaſt, immortal if they will; this will 
make nothing againſt the true original Religion of 
Chrift himſelf. 
of the ſeveral Books of the New Teftament, did not 
pretend to Inſpiration, or any infallible Guidance in 
the Writing them, and therefore they might give us 
the Sayings of Chrift, very different, from what they 
came out of his Mouth, This is nothing but what 
muſt be allow d to be yery probable ; for Foe Gal 
Men, writing barely from Memory or Hearſay, as 
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was the Caſe of ſome of them, poſſibly give the 
exact Words and Expreſſions, — 
that they wrote a conſiderable Time after his Death? 
They were Men, and as ſuch, liable to the ſame 
Weakneſſes with other Men; but this will not prove 
the Doctrine of our Lord, which was founded on the 
unchangeable Nature of Things, to be falſe, - Every 
Thing muſt be tried by its own proper Princi- 
ples ; and the Queſtion here, is not, whether the 
the Writers of the Goſpel Hiſtory have given us the 
true Senſe of the Moral Sayings of Chriſt, which they 
have recorded ? But whether it be contrary to the 
Divine Attributes, to uſe any ſuch Means, as ſend- 
ing a Meſſenger to recover a groſsly ſuperſtitious 
People out of their Errors; and to teach them the 
indiſpenſable Neceſſity of Repentance, and a future 


Obedience 4g the Lau of God, in order to render 
them the 93 of Pivine Mer and Acceptance? 

prove chas; wet would have ſomething 
to boaſt x; bug a t all dd e Objections, they 
make nothgingy againk the, Jottrine:of Cbriſt, as, I 
think, I have uffn thewne.. W they really de- 
ſign the Good ef n ns willingly 
make us believe, Why du got they attack the Errors 
ouly Mhout endeavouring to 
overthrow the Religion of Nſus Chriſt, by repreſent- 
ing thoſe Errors as belonging to his Religion? 
Would it not be a mch greater Benefit to lay be- 
fore the World, the pure, undefill'd Religion of 
Cbriſt, ſtript of all thoſe Additions and Miſtakes, 
that are now call'd by the Name of Chriſtianity, 
than to make a Handle of thoſe Miſtakes, to rob us 
of what isa real, invaluable Treaſure ? 

To conclude, as the continuing our Holy Religion 
on the Foundation of ancient Books, written by dif- 
ferent Perſons, who had different Intereſts and Pre- 
judices, and which have ſince been — by 

ran- 
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Tranſcribers and Tranſlators, can only be the Way 


to ſi and increaſe Differences and Contentions, 
uce an univerſal Scepticiſm, and put Weapons 
into the — of Deiſts and other Infidels, to over- 
throw our Religion: If we can once have Cou- 
rage enough, to fix it on the ſame Foundation which 
the Great Author of it fix*d it; we ſhall then ſce all 
our Differences and Diſputes, brought to a happy 


End, and our Religion triumph over 1ts ern 
Adverſarics, 
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s your Recommendation of Mr. Hobbs's 
Account of the Origin of Religion, was 
che Occaſion of my Thoughts on it, 
Nit will be proper 21 introduce what I 
have to ſay on this Subject, with ſome ſhort Re- 
marks his Opinion, which by your Account 


was this: Yat People fancying they ſaw the Ap- 
pearances of Things in the "Is which, as being 


only Deceptions of the hh * 1 ear d, and often 


appear d again; they rr'd, That they 
were real Beings, 7 to themſelves ; 3 and a 
— there was ſome Cult and Homage due to 
1 
Had Mr. Hobbs ſu poſed this to be the Origin 
of Superſtition, it might have paſs'd ; but, to found 
Religion on a mere of the Sight in the 


| Dark, makes it ſomewhat ſuſpicious, that he made 


no Diſtinction betwixt Religion and Superſtition, 
Which are ſo far from being the ſame, that they 
are really Contraries, and therefore muſt have been 
introduced by different Means, as I ſhall endea- 


vour to ſnew. And, for the ſame Reaſon, I ſhall 
N give 


Ls] 


Nn 


of 1 to convince you, That 
Religion and Lperſition re not the ſame, 

As to your 1 ing, that Mr. Hobbs was the 
Author of this very extraordinary Account of the 
Origin of Religion; J have only this to ſay, That 
however it may appear to you, to me it ſeems 
to be no other than.an artful Comment upon that 
ancient Epicurean Saying, Primus in orbe Deos fecit 
Timor ; Fear firſt made Gods in the World. Which 
is as old as Lucretius, if not as Epicurus. How- 

ever this be, I hope at leaſt to give you a more 

le Account of the Origin of Religion and 
Superſtition, with a ſhort Account of the true, Na. 
ture of Religion; which I ſubmit to your Cen- 


ſure, being willing to En N 
8 IR, 
With great Roſpes, 
8 ors, Bec. 
J. Por zx. 
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my e $010, 0343 00% Acton 
Oaſidering the natural Curioſity of Manki 
ies not to be ſuppoſed the Human Race 
g exiſt, before ſome muſt have been ſolicitaus 
to know Who, and hence oy were. And tho? 
they might, from their own; Offspring, ſee by what 
Means they came into the World; yet, as we 
may very reaſonably ſuppoſe, that Men might 
have r to enquire after their Origin, 
Holiteneſs enough to fall into the 
modern Abſurdity, of an eternal Generation; the moſt 
probalile Reſult, of the Euquiry would be this, That as 
they could not but {ee the excellent Order and Depen- 
dance of Things one upon another, they would hence 
ner, Phat, chemlelves, aud de ret of the Beings 
they were acqua nted with, Were produced by ſome 
one, original, perfect Intelligence, who muſt have 
all Power and Knowledge, originally in Himſelf; 
which is what we mean by the Word God, And 


as they might plainly ſee, That the whole Frame 


of 1 th ET - contrived — Fig Happi- 
nels of intelligent Beings, would very natu- 
rally infer from hence, . was the End and 
Deſign of the Deity, in thoſe Things He had 
made 1 | 


From theſe Premiſes, it was very natural to ſug- 
geſt, That, as the Deity had ſo plentifully beſtowed 


his Favours upon all in common: If there were 


any particular Conduct, by which a Man could 
render himſelf more peculiarly intereſted. in the 
Divine Favour; this muſt be the moſt certain Way 


of attaining the greateſt Happineſs, that Human 
Nature was capable of, And as this 


is the End, 
er 


3 ͤ naͤ— — — — 


| L 


all Men aim at by Reli namely, attaining the 
Favour and Apr of the Deity ; if we define 
Religion the Definition will be 
tionable. E 
to believe the Deity to be a tyrannical, 
or ill · natur'd and perform their Rel 
Exerciſes, merely to ſooth or appeaſe him, (as Nurſes 
quiet froward Children with Rattles) are no Ex- 
ception in this Caſe; 2 — — 
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of th Corraptio of Rebgion, « or the Origin 
De e | 


T is not to be ſuppoſed, digs hea «orien tad 
got an Opinion of of a poſſibility of gaining an 
tereſt in the Divine Favour, they ſheuld be neg- 
Tigent of what muſt appear to be of the utmoſt Im- 
portance. That natural defire' of Happineſs, im- 
planted in Men by the Deity, muſt make them very 


ſolicitous to nire, what Conduct was the moſt 


likely to gain his Favour and A tion, and 
zealous in purſuing it; ſince they muſt ſee, that 
their ultimate Happineſs could depend on nothing 
elſe but this. And we find by the beſt Account 
we have, that this was always the Caſe with the 
Generality of Magkind. And hence it was, that 
thoſe few who devoted themſelves either to Lazi- 
neſs, Avarice or Ambition, thought this Zeal for 


Religion, a proper Foible to govern Mankind by, 


and gain the Ends of their Vices. In order there- 
fore, to ſet for the Inſtructors of Mankind in 
the Affair of Religion; they ded to have 


immediate Converſe with the Deity, and that he 


reveal'd 


Dre 


* 
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reveal'd his Will to them, and gave them Com- 
miſſion to teach ir dr the yell off rhe World, 

This Foundation being laid, it was eaſy to build 
on it, whatever beſt ſuited their own Intereſt, 
as the Pretence of God's his Will by 
Word to them, was founded- on the Su — 
of his willing ſome Things not taught by 
It was eaſy for them to * that the more e dif. 
ferent and contrary they repreſented the Will of 
the Deity, from the plain Dictates of Nature, the 
more likely it would be for them to gain their 
own Ends, Here then was an ample Field, which 
artfully cultivated, produc'd the moſt wild and re- 
diculous Abſurdiries that the Wit or Malice of 
Men could invent. Hence ſprang all thoſe terrible 
Repreſentations of the Deity, intended to work on 
tie Fears of Mankind, which made Life itſelf, 
one continuid Scene of Uneaſineſs, and chang'd 


Religion, from a willing, rational Obedience, to 


whatever appear'd from the Nature of Things 
to be good and Jaudable, to a flaviſh Subjection to 
the Inventions of Prieſts, And theſe d, ra- 
ther to avert the Evils they were taught the Deity 
was inclin'd to inflict, than from any Veneration, 
or Opinion of his Goodneſs or Benevolence, So 
— Religion was look'd on, rather as the Means 

of appeaſing the Deity, than of rendering our- 
ſelves the r Objects of his Favour and Ap- 


tion. 

It would de endleſs as well 4 needleſs, to en- 
ter into a Detail of the Abſurdities that have 
been advanc*d, under the Pretence of Religion, 
the World is pretty well acquainted with it; but 
1 will juſt obſerve in general, that the moſt trifling, 
uſeleſs and rediculous Actions, have been repreſented 
as _ — Villany and Barba- 
fig, as for his * 

10 . SECT} 


1—*1 


of the Matter 7 lars Or, wherein true 
ion confyts, | 


Y Religion we mean, the Way of attaining the 


mg infinitely happy. in the Poſſeſſion and Enjoy- 
ment of his own PerfeCtions, . and therefore, na 
Human Actions can either add to, or diminiſh 
85 7 but as he has made Beings capa- 

ineſt, and as their Happineſs was the 
— End of his making chem, if we con- 
tribute, as ack 2 up narrow e 
* to this we concur with the Deih 
| tis grraz and good Delign, and ſhall be as 
— of him, Religion therefore, or the Will 


ef God is, that we ſhould do all the Good we + 


can: Or, in other Words, it conſiſts. in promoting 
the Happineſs: of thoſe we converſe with, to the 
utmoſt of our Power, by being Juſt and Gene- 
zo, Honeſt and e Kind and Beni- 
fcent, in our whole Conduct in the; Word. 
Thus, Religion and Virtue are the ſame, and 
differ in nothing but the Motive: Religion being the 
Practice of Virtue, in Obedience to the Will of 
God. And, tho* the Love and Practice of Virtue, 
for the Sake of its own Excellence, is the moſt 
Herojck Character, a Human Mind can attain-to ; 
= as this Motive is nat always ſufficient, 
the firſt Entrance upon a vitious 
1 to Perſons before ſunk in vitious Habits; 
a Regard to the Authority of. Cad may be neceſ- 
fary,' to excite. them to the Practice of Virtue, in 
order to their gaining a true Taſte of its Excel 
lence : — Virtue includes Religion, or a Re. 
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gard to the Deity; for Virtue conſiſts in acting 
according, to the Nature of Things, and the Re- 
lations they ſtand in to us; and will not our Vir- 
tue be very defficient, if no Regard be paid to this 
beſt of Beings, who therefore, deſerves the moſt? 
and who ſtands related to us as our Creator, Pre- 


ſerver, and bountiful Benefactor? As we ate this 


Creatures and Dependents, we -owe him Obedi- 
ence, which if we neglect, we fall ſhort of our 
Character as reaſonable Creatures. * 
Now ſince we are poſſeſs'd of Appetites and 
Paſſions, which if not kept within proper Bonds, 
are apt to hurry us after preſent ſenſual Enjoy- 
ments, inconſiſtent with our real Happineſs, and 
the Good of Mankind; (the two Pygints we ought 
always to have in View) the moſt important Con- 
cern of all is, to bring our Appetites and Paſſions 
into a due Subordination to our Reaſon. This is 
the firſt Thing neceſſary, and the only Part of our 
Buſineſs, that has any Appearance of Difficulty ; 
for the Practice of Virtue, is the moſt pleaſant 
and agreeable Employment the Mind of Man can 
be exerciſed in, when the Paſſions. are duly regu- 
lated, So far is that from being true, which many 
pious People think, That their -Duty is a Burden 


they muſt bear, for the Sake of a future Good, 


and that they barter their preſent Happineſs, (the 
Pleaſures of Vice) for greater in Reverſion. 

The Advantages that attend a ſteady Purſuit 
of Virtue and Religion, are very great. For we 
not only free ourſelves by it, from the Evils and 


Miſery, which neceſſarily attends the Practice of 


Vice, but procure to ourſelves ſolid, laſting Hap- 
pineſs, *Tis the Practice of Virtue and Religion 
alone, that is the ſure Way of attaining and pre- 
ſerving Health, Wealth, and Fame; the only 
Things deſirable in this Life, But if by any 
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miſs of theſe; we ſhall be certain of that rea, 
- Jolid Happineſs, which ariſes from reflecting on 
our — acted in a worthy Manner, — 
the Dignity of our” Nature. And above all, w 
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